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Previous QgefHon, 

' Sl^ah iqiard to • 

■ . . :::. ., . , I. .1 

K|Bn$ thfn is iioF any''tbui^wit]bi{i 
BaB ''" CompaTs of human know- 
jPPH^ It^e, , vhi<;h Maa is D^ore «on- 
prned .to diicover, than what |^ 
frm Miffni; Jo there is not any Subjci^, 
)V|:ea, t|>7f ^fp'f^ (^'if Thoughts upoij, 
[■. .,' ' ' whi^b 



which has been more controverted, or that 
has produced more direful EffoSts ^mongfi 

iMMnecaui^ ^ek^ aod ^Ptffoa, aad hetmtai 

the feveral Seds that take place amongfl: 
£ach of cheie, are generally aboac Religion > 
each Party chinking theiiQielves obliged tp 
defend and propagate what they efteem to 
be really fiich, an4^ to root ojit, anci^bo- 
ha^rp%ixi\t!ti^x^e?^^i :Hcf/<Ji^^#ifc. 
And, 

A S the Qti$|l]^QS •oitfidiiB Subjed ar^ va- 
rious, fo there is one Queition, nanieiy, 
JVhat true Religion arij 
«^^;tl|at Jslfor^i: 
f igEt jaDdeiftaiilia§ 
Point) is neccfTary to the clearing and 
f^i^Ungof; the reft: With reg^d to wjiick 

-V.-.-,;;.; f^ir.'ud It f.'trno ) .ill . /^ ;.-' 

• "tRir^B'lteiigipi^;''^ «* 

Iro'jpq, . and ^be founded' udibn) eiijier the 
^d^i Fiin^s,(f fhUisy or the tirhifn^ 
WiUMifUifmofiioi; And this, t tfeMl^ 
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dtmi ibe ievexal; Terms 4 (icrc make dftf 
o£ 



i <■. 






./■ » i 



;,i ^ ^i 
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, Bit the Temi Rel^gioffy I luiderfland that 

wliic^ Is theGrmt^ c( uPhifie Atupgnat 

Or, in othex Worcls, icis.tbae which doe* 
render Mei^iiK£.e|^ali]/eitti4p|eari^ 



(.' I .:. : • I 



$Y true K<^igfOts ,Iin?fian tbac. whjiciir 
does rM/// do lb ;' in oppofition to -^iaty 
thing, which Men imagine or pretend will 
do i^ when, inteality^ ic does nor. '■ :; 






BY the wsT'i^Fitnels 5>f (thuigs, I mcftit. 
that Fitnels, which 'arUes* fi-om, add tst 
founded in the Nature and the ReUtio/ts of 
Thills ; taking it Jfor granted, that thete is 
an efifeotial Di^erence -botwiKt Good and 
£?il, or Fitnel^ ^Up%nel^ arifing firom 
th(^ »Ni(tpre aac^ the R^^ions of Tbing^^/ 
antecedent to, , and ind^ndent of any di^} 
idne ojc ' huQ^ifln ji>et^£(nii^tiofi conoernitlg. 

them;:.' 'Sp. tl^^t, '.-rt. ■ ■••■.■:■ •■•^- ■- ' •.■ • -- 



to 

1lir>HEN I fay tnie Rd^nartfes M^ 
aad is founded i^n the moral Vitddh of 
Thii^ ; my nJeaning is (loppofing chat to 
be die Cafe) that the Duty which God re-' 
quires at oar hands, is fuch, as, in the 
nature of Things^ is fit xxi proper to 
be required o^ and expeded firoib Crea- 
tures confticutedy circumftanc6d, and . re- 
latedas vre are ; and chat the '(^ound of his 
being pleafed with, and ihewing us Fa- 
vour, is, becaufe we are the (iiitable and 
ptoj^ Objeds.of his Approbation and Af- 
fedtion. 
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THE Term, Ariitrary, is oppofed to 
ReftrM»t ; and when it is apply'd to htmaft 
Adion^ the fteftraint 15 of two kind^ 
namely, PoUtied^ and Wn^tt: 



POLITICAL Refttount is that which 
arifes from the Liiw and 'Cpnllitution. of 
esrcry Country,' in which Men live,, or, 
which they rt^ ' 6Ter. And Men are laid 
CO ad or not to ad Arbitrarily, as their 
Adions are nor, at as they aire, govern'd 
and reftrain'd by thofe Laws. As thus : 



» * 1 



KU. 
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' A'l L tttole Pr incejL vrtio • ad iccdrdlrig 
to tli^ir 6wn Will anfl Pltfaihre, and whci 

f 

have the fole Power of diaking Laws iot^ 
and the difpodng of the Perfons and Pro- 
pogte^-ofthiit^'Siibjeds; ;fuch Princes are 
ftl^td be Arbitrary : And their Govern-* 
i&entii^ called Aibitrary Gdverfiihentj be^ 
caufe • they ar6 ' not under the Diredliori 
h6t the Rcflrjrfnt of Law,- in the Exercife 

ht\t: ■ ■•-:■•'• ' • ' 
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' d'N the oth^f fidi, \<fhcn Men ad, oi 
ttiie, not accbirdiing' to their own Will and 
Pleafiire, but by, of according to a prece» 
dent Law ; then they are faid not to ad of 
rtile Arbitrarily:* 'As, when the Kiiig of 
Great Sritdmyc6ts agreeably to the LiWs of 
this Ritigdptn, then he is laid niot to ad 
atbii^raHly, that Uy Hot to ad againfl; ok 
dboi^e Law" ; beftaufe, in all fuch Cafes, his 
Adions'are govetn'd and reftrain'd by thd 

laWof his 
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IT is hot the gObd Or bad Principle the 
Adioti ^rhigs from, not yet the good or 
^i) ft'i^rbdaces, i^hieh denominates th« 

B Adieu 



Adibn to bfc Arbitrary in this rdped^ 
•fV^hc Citie^iHttiiuy i but ^J.9^. thje AAor 
is ii»dBr» ojr ttb(>fe tbe RcAd^iic oi ,kmm 



^ ' » : ' ^ 



.^ |N{ O II A X. Ileftrtist i^ t^ .-wlikb<|xi^ 
fi[qni i^e maial ftpocTs of T^M)gss Aii4)M^ 
an; faid ^ 44^ arbitrarily in . dtls ir^%^ 
wb«)9 tljiieDr ajpc u^dcr oo fyah B,d[l]^ijic ; tJm^ 
ll, V^'iMH J;^y 4<5t witboiit AB^ f qgacd|tp 4^ 

ficDeis, or unfitneis of things, as afor^ja^ 
And) on the other fide, they are laid not 
(p im2 Ari>itcaniy;, ia xbis f efped, ,/Mf^a 
fiiey tiMke tbe moral fitoels of tbit^s, ^ 
JUle and Meaiiiri: of their Anions. ■ .;- ' 



«■ » 



TO apjdy the Terii Jriurjoy ■. to Ond^ 
it Cam refped ^y «»<2r4/ Keftraiiit. . For 
tho human I.aw3 ar^ l^les fox Men 1B0 Sr 
T^^ their Beliayionr by, . apd tfaere^Me 
Mens w/^ifios oiay properly; be laid to be 
arbitrary, or to be otherwifc^ as the £^0:qi 
is under, or above the K^lraint of fiich 
Lawsj yet thefe are hot a Rale to God. 
And therefijre if his Adltioos are, iltte^ed 
by any Law, it muft bf /^y^ . the yitnefe ef 
things^ and confcqufoily be ca^Uioc pro.- 
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|>etty U laid to a.^ atlMCcw^, ox the c«a; 
era? y, ^nj otherwiTe, thad ai be is not, ot 
asae is ioilueaced^ aod tojOtcaiacdf fay the 
jnoral F.itneis of thiags .as afofc^Ud $0 
that when I apply the Tmih JrbitrAry to 
ijodft I Pppofe It' to mQii|l lU^raist, as a< 
bove ^plainfi^: w^ifh lw$fc i^e .to ob.- 

B Y th? Arbitracy Will of 0od, I fneaa 
(fuppofmg this to jbc the Cafe) that he ts 
not iaflue^ced and govetped in hrs Deal- 
ings with his Creataces^ by. the mof^t lie- 
^e(s of thingSj but by fbverejga Pleafiite : 
he commands and forbids, 'loves and hases, 
/ewards and punifhes Arbitrarily} that is, 
Without regfirdifig the ^rhdj^ .or nnfitnei^ 
0f what he requires, ordjif|j$n^s ; or the 
fiiitablenefij or nn^irablenefs of the Objcifts 
/of his Apptobatj.en, orDiih'^e. And;i 

W H E N I £;iiY true R<5lfgion is fbufided 

jBpOB the arbitrary Willof God, my meaiifir 

^}0^ is (fiippofiog. chat to>c f lie C^) ttfat 

' i^e Duty which God te^aw^' f Oipius, ; jy^d 

which wh'c;^ comg%a; wjth;^;\yjl|; rgoder us 

Jh.C.Obje^s o| nis Favdur, jfo^ pot atfe 

B 2 frojfn 



from its being right and fit» in the n^cur? of 
things but merely from fovercign PleaSire i 
God mikes whatever he pleal^s the Condi- 
tions of his Favour, without apy regvd to 
^ight or Wrong ia the Cafe. 

HAVING thus expUinM the Terms, t 
think it evidently appears that tfae Relu 
gioa, or that which will render Men accep- 
table fo God, muft be cither,, whAt God has 
MrbiirArily midb the Conditioai of his Favour ; 
preUe, that which ^ i» the nature of Things^ 
renders ISien the fuitable and profer OhjeSis of 
ft ; Which of theft isthe C^e is the preftnt 
Qijcftiqn. Afl^ 

.THAT this Qjicftion, in Order of Na- 
ture, goes befi}!^ all other Queftions on this 
Subje^; and th^t the fettl;ng of it is necc^ 
fary ,to the Settlement of the rgft, and 
coniequently, that it is of the greateil im- 
poitauce to Mankind ; this, 1, thipk, will 
as evifJently appear 35 the" farmer, whcp ■ 
I h'avefairly cxamio'd the Point, and Ibewp 

.'how the Cafe will flapd, | in ' the levefal 
Particulars following,' whether we con^atr 

' ^ruc.Keligion as fbfind^c) oii tljc moral 
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fitn^fe jof T^ifl^ ^pi; Oft ^itrary Pleafifrc, 
as aforeiaid And, 

i ElJRSTj 4^ Jnire JRpligion arifcs from, 
gnd i^^fQUDded-.JUpon the moral. fttnefs of 
Things,,. then ppd in this reipe^a anfwcrs 
the Charaden. whiQh the whole Frame of 
Nature gives^him.; that is^ he ac^^sthe part; 
of z ^ife ^nd g9Qd Bemg. 

s * . t 

1 

IT: is the utmoft Perfedtion of WiHom 
?nd Goodocls, for a Being, w:bo has all 
Knowledge and all Power abfolutely and 
independently in himfel^ ^nci is at perfeift 
Jiberty in the Ufe and Exercife of thefe ; 
for il^h an one, wh?a lie has call'd moral 
Agmts into Being, not to take advantage 
of the Imfotency and Dependency of fiich 
Preatures, by imfofwg upon them, or a^ing 
arbitrmly with then?, or by th?m ; bu^, 
on the contrary, to make the moral Fitnefe 
of Things the Rule and Meafure of his 
A£tionSj with regard to wh^t he requires 
from, and diipenles to them : this, I fay, 
|§ , Wiidpiij gnd , ^QoodnpfS: t».-; perfe<JI|on, 
And this is the yery Cafe wicp .refpejft, |to 

0o<|/' %ppte tfu? i^eijgiQ^ .a#§ ftpipi 

su4 
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MS is Ibinde^ xspon the mptnl Hmej^ ef 
TtiingSi as aforeiaid. 



GOD et^y wieh regud to Iii« liatcfrai 
Liberty aad AbiHty* eottiifiatR! fit>ai ns^ 
and deal with os, as he ^ei&S'^ he being 
above all poffibilf ty of C^ntroql : Aitd there- 
Ibre^ for htm not to teahc nfe of his Ktiow- 
ledge and Power di^creably) or ro the 
difadvaotage of his Creatures, but tp dixcA 
chefe by the Rules of Wifdom and Oojod? 
ttds, in all his Dealmgs vvtth them; tfafe 
is truly ralaable, and highly wortiiy of that 
Go6^ who is, by his pwn Choice, the 
$<fmmo» Ptrent of every Creature, ^s he 
votuntarrlj calPd them Into Being. On the 
jOtherfide, 

IF true Religfoa is fbi|itded on the arbi. 
trary Will of God, then Gpd does not, iQ 
diis re^e^j anfwer the Charajfter which 
future has given him ; that is, he ioei kqt 
aA 1^ pjUt of ? wife and gopiC Beitig, 

ONE who has all Knowledge and Power 
abfohitely and independently in himfe^ 
and C!(?nfcquently ipuft moft cle^y difcem 
' ' the 
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WJbo 4f ac perfitift litKny to «d firom wlur 
mQtivic he f^9ffifs i Sot Adi a Bei»g to m^- 
(K^jptrrfu/i t0, «A flgieM)>Iy to die Ntif- 
tofCy ;4IhI dN.B(t)iick)n$ of diiogS) aodo* 
make mere capricious Humour (if I voxffo 
(peak) the Rule and Meafure of his Anions ; 
^r f&ch: 4ip ooe to p0iDnUii4 ^ <3dm- 
swum^^ ^aki^ «ad IHWC i»eeat^e what be jak 
.^f^tfS^ 19 fic> wd proptt to be commanied ; 
iforiii^flaiMiMto love «nd value, hateaad 
decile, either Perfbns or Things, wicbeoc 
regarding the fuitablenefs or unluitablenefs of 
thf PerfoMy «r ^e Thii^ therAfelves ; thefe 
fai:e J>eoM>aftx««iQBS of the vnmt of Wifim 
-jipd,!^«(x^^ *o fiich « Being: and yet: 
liiiftisthe Cak vritb reipeft oo God, fii^ 
jpofii^ cnie IMlgioA to be Amded vpos 
Jbi$ ^bitmiy WiU asd Plfiaiiire, as afore^ 

. O O D ca^ With regard to his nasmai 
iUberty ond Povrer, ^ arbitrarily with 
^|u& Creaouts h) matters of fteli^ofi; thac 
,t^ with ttGptSt to didr Duty and his Ao- 
ceptance : And ib he ccm a<ft the paxt of 
a msk and childifi, or of an evil and vi» 

cioai 
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iiMs Being. ' But he c^iidtad tbtt^ afid 
preierve bis meral.Ckaetzikti*, he camitpt 
perform fucha'Pait, and ']rec be & vvlft and 
good Being ^^tteeaufe fhe doing fo, - is klv 
^hitely inconflfteat With' ^ that Cfaiaradlfti 
Agftin* i' -.- • " "'^ ■ ■' '•'"■■■ 

;;SECON.B:LYi if trtJfc Rellgittti ' ft 
ibunded on olcbe moral ^Cnd'fr of Thio^ 
then. Man^. hy> his M^n^-'^watii^Al'.^Hhf 
(coofider'd as- a^Man) i* qoalifled ttt^iT^ 
emfirif. .' ^■■<''^ "■■ ■ -'^ -■■'>■■■■ ,-;.*-.j..li 
.'..-. ] •■•■ ::j -io v.. -.■..■■:<;■;. :i>;i -'i ;• ubv-p-: 

■■': MAN >iff:^-C«eatttfe^^ddwM'- ^'ftH'^* 
Faculty or Power we e,A^'Vriierfi4ffMtig^f 
in: the exer^ife^of whichi he is capable df 
(fifcerning the^iefleAtial Dif^ence betWfk 
Good and Evih br Fitoeifi'aiick Unfitae^/a^ 
they- arife .fteiaa^ land are founded in thfe 
Nature and the Relations of Things : w-bich 
Good and Evil is calPd Moral^ as it is the 
Oi^jeH . of . the iDaderJtdndh^y and' iS' difco- 
v«^d by icoiily ;. and as it is diftinguifl»el[ 
from that Good and Evil which is Niitti/il 
or Phjficaiy i^hich is the OhjeJ^ oiomSinfei^ 
ttd is difcoverM ty them alone. • ' i -'^ 

ii. 

MAN 



MUK Wingdius tekifli'^l winfi fii« Fa. 
feikfUxf iJflidevftMieliog, laid ten Ktsi^a 

Im ttbwft inif «Mf)fe t)e ifoafifieMl to iifoovtr 
% ibei^aMtfelt lailtfi^iefaib the ptofj^ ^. 
l!«M:e oi" i^lei-eBk0iti<iii'd Ffteulnf . 



t.fiT liUk t)ift tistin %|ft Thoiigbee upon 
i»ei^ md ciiMbc h&w he k ^ooftiMMid 

%aMB ; iiiMi l^t^ lie itoi^, \^h ^aib ^fcfli^r 
1i^<ejlttcaSyAy kn^ 't^afc 9(t mkbt *qA 4o, 
toMin(i^4)ib#^»^t<dbte Mbe$ia\v«refttid 

God is allow'd co^ ; iu!^ \v4ta!c 4t^s, ihtlie 
Nature of Things, which \yill make him a 
teftaWfe *»(d ^*id^ bbjeift bf Divine Ap- 
|ifr<ffiiat««, ofr iDiflik^. 1 %, i Min by 
the e*6idfebf iiiSB Underftatidrng, hiay«afily 
ASboW^ \vfc* t* tttifellehgrpta > becaufe it con- 
IJife fa iijtittg; i^nelAflj tb his yV4#«rf, K//*- 
fiif/Hf ktA<:itcU}/>ffA)ices, us afeirefaid ; wh!^ 
^^ee*ltti6fe^ "his t^todfitftaS^dirig gwalifits 
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I T is true, there may be Cafes^. at- 
. tended with fuch ferflexing Circumftances, 
and whofe Confequences niay be io very un- 
certdn^ that it may be exceeding difficult 
to know what is bed and fitted to be done. 
But then, even in the(e Cafes, if a Man, 
after due Examination, does that which up- 
on the tpholej appears to him to be befi^ 
that is, what is moft for iht common Good; 
he will not fail of divine Acceptance, what- 
ever the Conlequence of his Behaviour may 
be. For, as he makes Wiidom and Good- 
neis the Rule and Meafure pf his Adions, 
lb, if God is a wile and good Being (as is 
here fuppofed) he will nffrave of iiich a Con- 
duct;. On the other fide, 

I F true Religion is founded on the arbi- 
trary Will of God, then Man is not^ by hh 
own natural Abilifj^ quaUfy'd to difcover it : 
He has not any Footfteps to trace^ nor any 
Rule to guide him, in his Enquiries after 
it. He is in this Cafe in a much worfe 
Condition, than the blind Man is in, when 
in purfoit of the Objeds of Sight : For tho 
the blind Man cannot difcover the Objedi 

fought 
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laiight for, by that Senfe, yet, poffibly, he 
may do it by another ; whereas in the 
prefent Cafe^ Man has not any natural Fa- 
culty, which dan difiover what is true Re- 
ligion, or dffiinguijh it from the con* 
trary. 

THE cxercife of his Underftanding 
cannot (land him in any (lead. For tho it 
qualifies him to difcern, and judge of moral 
Stibje(3:s; yet as Religion, in this Cafe, is 
not of moral Confidoration (it arifing only 
from arbitrary Wealure) fo it does not come 
within the reach of this difcerning Faculty. 
And therefore thofe Men lay rights who fay 
that Resfon ha$ not any thing to do with 
Religion ; fuppoflng true Religion to be found- 
ed on arbitrary Pleafiire, and that by Rea- 
fon is meant either the Exercife of the fbre-? 
mentioned Faculty, or the Obje<^ of it, viz^ 
the 'moral Fitnoef s of Things. 

■ • • 
■ 

•^ T reafon ' in this Calc, is exceedingly 
^x(iir4 ^nd is the fame, as if a Man fhould 
attempt to diflinguifh Colours by his- Ear. 
Reafbn, in the Nature of the thing, cannot 
j^ifiiover^^ oi be at all a Judge of thofe things 

P 2 whjLchk 
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v^ich, dof l^n(l only pa ike 9r}^afyi Wifjt 

verji>le Qoly 1?^ ^viiK? R,e?^tip») io^ i5; 
IS. tfeat alpoe which imA <Jj^ripJsft cy$^ 
thjog. CQftccrijjjjg chcp., W^lic^le^ds nv!. iQ> 
obferve, 

ed OA the i9or4 Filiici9,pf,'|'i|i|^. thftn,]Vbfl.j 
is, WtjijKiIIy q}i*I|ij^'<^ to. d^iflgiifi^ 




r. 



tills' dhgra^let pf PJyioc..Rf,>^el%CiQ9», c^ 

J'*^S^>, vh,et<ie£ fcis ;i^e4ble,«liliii pi": «¥)%^ 

TBingg. A»4 1^4 iw. A§rc<;^ftwi^ vjii^K tif^ 
fjatufe of thifl^. i$; Ba<;&t^,Pi|oqC tliJi^ 
ic is Divine, bat Only that it may be (o ; yet ^ 
ics. pifagr,ecablenirisr tb(»fl^wii^ ja jj..pC!Jqpn- 
j^ratipp^ tb^t. )x,c^n»t ppiSbly; WPiei ^^^ 
6d4 ;, feeing (ugptt tbfi ^te^ SHppqf}!;^ 

' " ■■'■■■'■'■ ' mitt 
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I fliall oflex the following Cafes. 



Q^jd^^t^ I jQMKild to?t my K«jg!il»9iw a<r 
^ i^f^ 9ii4 4^ UDfiQ, aV IMeo, 9$ I )4^o«iit. 

J19^ Ikuks, >f^ ^m ffOffrhivoim»os^ 
a94 ^ to, 40ji^ fc) I iliwalfil: fleoofniWA^ 

Ad^ y^a<^ 90« feiMf <S Ga^ btic: waft hi»i^8 

^iwe of Tljiflg^, tbjif; | ih^^ do^ <»s iij a^ 
£vtiDqs^ tind chfM; In*. iS% d^Jog fi neiKl^ my-r 

j^Q> aiR, ipdiif^ IP give: cr€)$lili «»< wlkdt 
t& M^ de^^ai^ flff hiffil^ t^Mi. tifltrlvi 

in this lattei Point J am deceived, .ysSl if 
^ot to my hiv:t} ;pind if I am prevailed 

' ' ' ' ppoft 



[It] 

upott by it, to render myfclf more agree* 
able and ufeful than I ihould otherwtfe 
have been, the Dclufion will prove a Bi- 
nefit to me. and to thole I have to do with- 
al* Again^ 



SUPPOSE a Mah ftiould come 
me, and pretend himfeif a heavenly Me& 
fenger, as afor^faid ; and (hbuld declare tt - 
to be the Will of God, bhat I Ihoirid^ af- 
Aid and grieve my fellow-Crearares, with-* 
out. any juft Caqfe, that is, for not agree^ 
ing with me in ibme fpeculative Points,' 
Which do not admit of ablblnte Certainty 
6n either fide of the Queftion; and in like 
Cafes, where iJti the Nature of the thing, 
there is not a proper foundation for Rc-^ 
fcntment; and that in fb doing I fbould 
entitle my felf to' divine Favour : I exa- 
ii4ne this Meffagei and fiiid it really dife- 
greeable in the Nature of Things j ai^dj 
froiDft hence conclude very juftly, that 
this MefTage is not Divine, and confe- 
quently that Ae Meflengcr is either de- 
luded himfeif; 6r eUe that he is an tm- 
pofto^ ■ 
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S O that I have a plaia Rule to dfted 
and guide my Judgment, in diftinguifhing 
betwixt Divine Revelation^ and all dange- 
rous and huri;ful Deludons : And therefore* 
as I (aid before, tho in this Cafe we are not 
abibiutely fecure from ail Impofition, yet 
we ve qualify 'd to guard againfl all fuch 
as is prejudicial to Mankind; as I have here 
ihewD. Whereas, on the other fide, 

I F true Religion is founded on arbi* 
trary Pleafiire, then Man is not quaH« 
fy'd to diflinguifh betwixt Divine Reve- 
lation and Delufion, and confequently lies 
open to, and at the mercy of every Im- 
pofer. 

THE internal Charadters of a Revc- 
latioui whether good or bad, afford no 
Light in this Cafe. For, as God makes 

. whatever he pleaies the Conditions of his 
Favour, fb the Goodnefs or Badnefs of a 
Revelation, or of what is required by it, 

. caonot poflibly prove it to be Divine^ or to 
be the contrary. 



IF 
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IF I ibedd BifGe upon me M pib^ a 
iL-eveiatg(m to be Dariaey ait to te odhlil:- 
w^ji^ from its j^reeabklfcefi ^tvlth, «ft Us 
Jteai^ ^x)iiiiBary w Tnftli, ^ioftlce, Oddl- 
aefi^ <^c. ft imMkeii^ t>te &dM^ *$ tf 
1 -atteivfljed (DO ptnve) duK <kMab <ft6-te, 
^y g^ii^ ftreiiai Mtmc^ ia ^tiA It Is 
«¥«)«&( that he heard ; iH^We bdMg iM MiSftc 
Connexioii becwixt Joftioe, Qdttdndf^ #^. 
and arbitrary Plealure, {b as to argae from 
sue fio (he odKr, than CfaiBre 16 bdtltrixt 
Cofeui «ad SoBitil. 

THfi Cafe id eke fiwe ^n^b Mfpt^ >to. 
jia(y chiflg txtermd, iucli as MimckB) «4tt(ih 
may attend a Revelation: the having ^Mle, 
or the want of them, cannot pofHbly prove 
« iUv«iat$on co be Dime, «r to ht the 
«Diitfiaty. 

T H e iavi^ tfaem fwoves tadtihaig) 4a 
che pfefeitf Cafe ; btt»dfe Mtmcles Utt WiH- 
den^eit of cfae IW«r, Imt not of )l)fe y'thtekj 
«f che Deistg that woriss thttm;; iUkd «Mi- 
fequently, they may attend t J^ fbr My 

thing 



thing wc know, or for any juft Ground we 



« 



-: ^Oi orge ib thi& Caft^ «bit Qockwill nqt 
lif&.hi&i^tfer, qof fiifi«r Qtfaer Bfeiogd;^ i^M. 

tion of. a Lyfej; i^ a mattot cf fiidvliapaf^ 
tance ; this is the fame as to fay, that God 
di»e^ nos adt Ar]?9ef ckfiiy, kit i-esi ^e tit* 
itefe- of^ Things'} becWe ^k?$ Afgafaeat is 

tJoncfo^ Agfain, 

T JHPE rvanp of Miiadcs doeft not ayaij 
atiy thing, with fcgarcJ tq the Divinity df 
ia Rerelaiien, ei?' the coBPrafV. Fet as 
God does not mzkp rfie Fitneft of Thhig^ 
but fovereig» Pleafere, the Rule and Me^- 
nire of his A^ie^s; fe \vhcn he gives a 
Reveterion, k touft fce wholly at his pka- 
fiire, whether Miracles' fhatt attend it or 
not : and confecjuently, we cannot fair- 
ly cotickide from i?he wane of Miracles, 
feither- iefr 'bT' againft the Diviniry of 
that RcvdatioiiL they do ndt' attend A- 
g€Hn, ^ 

D FOURTH. 
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FOURTHLY, If true Religion is 
bounded on the moral Fitnefs of Things, 
hen Man is naturally qualify 'd to dilcover 
the true Senfe and Mesming of Divine Re- 
velation ; at leaft he is, or may be fecure 
&om all dsngerous and hurtful Errors. 

DIVINE Revelation, in this Cafe, 
muft accord with the Nature and Rela* 
tions of Things ; and therefore, if any Dif. 
ficulty fhould arife about the Senfe and 
Meaning of any Branch of it, Man has a 
fafe and plain Rule, viz,, the Fitnefe of 
Things, to interpret it by; which in the 
Nature of the Thing, is moft likelj to lead 
him into the true Senfe of it : however, 
it will fecure him from all dangerous Er* 
rors ; becaufe he cannot poflibly fall into a 
hurtful Error, when the moral Fitnefs of 
Things is his Guide. 

I F it fhould be urged. That the Fitnefs of 
Things is a proper Guide in this Cafe, with 
regard to thofe Parts of Divine Revelation 
that relate to Practice \ yet it can give no 

light 



\' 



light with regard to thole Points^ which 
are purely fpecalati ve : 

I ANSWER, Points of Speculatioa 
are of twa kinds^ viz. thofe which are 
abfolutely fb, and thoie which are fo on* 
lyvwith regard to us.- As to the former; 
they rckte to the phyfical Nature of Things; 
and therefore if God fhall think fit to give 
any. Revelations of this kind, then it mufi: 
be granted) that the moral Fitnefs of 
Things i can give no Light in fiich Cafes, 
But then it ought to be remembred, thac 
God will either fo clearly deliver fiich Points, 
as that there fhall be no place for Error, or 
eUe he wHl excafe all Errors which arife 
from them; it being moft abftird and ridi- 
(TiilouSy to fappofe, that fiich a wife and 
good Being,' as (upon the prefent Suppofi* 
tion) God is allowed to be, fhould give a 
ReVdatidri in a Way^ in which it is liable 
to be mifunderflood, and then be difpleafed 
with his Creatures, if they miftake the 
Senie 6f it ; feeing fiich Errors are not, in 
the Nature of the Thing, a proper Founda- 
tion ' for Refentment. 

Da AS 



i 
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AS to the latter, viz, Points bf Specn* 
Iation» which are fb only with regard to 
u^cfrife rdatd to FoSs plCl^ fyrdifbl^ 6r 
tdtbrffe^ (iferfotnJerdbjr'Gody 'ot ibwe <^er 
Ageut^ >»fth 'ht%ed t6 which) the -fiole 
Aufrm itt gdtttal Vill ferret br to chb Jor^ 
i«il»Ofe; ismttd^, Thac If Obd ihtfU think 
fit t<o feyttalaiiy tbteg t$ idiis kind^ lie 
>»iii cither tftafte the ileVcl&traiai fo /f^ivr^ 
db thkt tterd €nll lib' no ,PIacb ior: .Em 
Tdiv &!- €&i aUc/^ iM firrovSi whtdi ^it^ 

•■■••• .•• " •>■ . ,w •■■■ ■ ■■■ - 

^ P the Point be fiich'alf dates' i(9^ytne 
Cbwduft) «itih€t t^bit God- htt: donij, ^ 

win d6^ dud *f ahy -di^iiCulty ^ia<e '«l?oM 
dse Settfe and Meanihg ^T a«y.fuch Branch 
oF diviiieJi ftevtUtfonv «beo I, %^ ^le 
fintiji ofi^Vkigr"\% tW Iftft Rde xa^ifii^- 
fm it hy5iafcdi;w iflqft likely to^.letisl in 
Atb tlSte ; tttfe Sdnft ilnd Meabiog . of i it. 
Aid the fceafon *f this i* «videat, ,>j»*meJy, 
feecaofe («poa the ptefdnt ^ppofitJw) it is 
thfe moml" Fitncfsi of ThSiigs, whkh is the 
Rule and McafurC of God^s A^iOtfS. ;0n fbc 

other fide, 

IF 



•* 



titry WtU of jQi»4 Md if ta^ gives •> 
B»!?elatjio>A toiiMiMikHid) dlfem MaA Is tncl 
QftCtmitty q«Mliiied .cb. idiftdrTar the trai'T 
Senie and Meaning of it^ lie ttdt ^yiigt 
any thing to gaide him in his Enquiries ; 
a&d therefbfti ]n«ft be aiddtt the onboft Ih- 
certainty in that C*fe. F*^, r ;!<'<> 

* » "» 

AS <krd a6lt fiti& fbveit^ Pfoafiiny^ 
ib.he maj^ deitvtr his Mind either xditai4gf^. 
dr dirkly , txprd[[f m m figastt ; fac nalU 
ufe the fame Term iix ^ faifae or ia dijfc^ 
rent Senfes, and apply it properly or im- 
psoptdy to. tbo Sofa^e^E, as- he pleaffes f And 
Mafi:fa&$ fitdtaby thing to. affift or^idd 
bina ib his Sea^;ch€S k&St Tiuiiu . ! 

TO rn^tt in this Cafey is hki^iie i^* 
^iri{ ; becjftiie thsc which v^s frodi; chv 
bitrory Pkaftre, i& out oif Reaibn's Ps^ 
Vkice : and tlierefore thofe Men fity ngfai^ 
Who lay that Realbn is not a Judge oin^it 
Senie and Meaning of Divine Revelation ; 
'atid that it itfoft be itttei|n-etdd by thi lalne 
Spiiit, \dii<^ gave it. I lay, this is et^ 

ctencly )t^e Cafe^ i^^fidg God a^_ sirbi- 

&■" , • : , ',. ' trarily 



oaiiljrwith his Creatures ; only this Dlffi- 
cnlty will ftill remain, namely. That we 
have as little afTurahce of thie Senfe • and 
Meanii^ of any lecond explanatory Revela? 
c|fio; as of the firft. 

-T O ; fay in this Cafe, that God will not 
(iiffer a fmcere apd Jionefl: Enquirer^ who j 
ieeks his Face, to fall into, or continue in 
a|iy dangerous Error ; this^ ifit be urged with 
aii^ilrength, is to reaibn from the moral 
Fitnsis of Things, which is here iuppofed 
to.lie>diicarded; . And, 



■i'.i 



i'iA9 Man is. not fecure from Error> Iq 

bis ^rorsinay be made as. fatal to him, as 

his Maker pleafes : God may, if he. pleafc: 

pnnifh every Miftake with eternal Mifery ; 

and if the fhotild do fo (the contrary to 

which we cannot beaflured o^ upon the 

pTclcnt Suppofition) there is no Relief, 

for, iwbp can * deliver out of his Hand ? 

Agaiki^ 

?*'■■■ 

i:^,FIFTHLY and laftly. If true Relj. 

gion 'is= fbundcjJ on the moral Fitnefs of 
l^bings^ then ir is one plain, fimple^^ uni- 
form 



Y • •• 
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farm Things which admits of no Altera* 
tioOy with regard to Time or Place, any 
otherwile rha^ as the Nature, the Rela- 
tions, and the Circumftances of Thii^ 
differ or change. 

TRUE Religion is the fame in all 
Ages, in all Countries,, and in all Worl48^ 
(if I may fo ipeak ;) for if any of the other 
Planets are inhabited with Creatures con* 
ilituted, circumftanced, and related as we 
are, their Religion muft of courfe be the 
fame as ours is; the moral Fitnefs of Things 
being the fame in all Space, and thro all 
Duration. 

NOTE J I would not here be under- 

ftood to exclude all pofitive Inftitutions: 

for, as the Circumftances of Things may 

render (bme Inftitutions proper and ufe* 

ful to mankind, as contributir?g to Virtue^ 

or true Goodfjefs ; fb when that is the Caie^ 

there is a moral Fitnefs even in thole In*- 

ftitutions, not for any intrinfick Good- 

nefs in them, but upon the account of that 

Virtue they are fubfcrvient to. On the 

other fide, 

IF 



.". •■ ' •■'■•• 

I F wge R^IigiAa is foi«i(^ qa the u- 

^^y W»U of Qod, thgp i^ ^e^i^ «p* 

jB(^ ^l^s Plc^wcj v(h?thfr if ; flull be ^* 

ikme at all Times, and to * a^ Fe(^«v <Ui 
not ; he may, if he plea(e$, make different 
%ftm of Aoqtptj^c^ i^ «i?ery \dgft ^nd 
W'ifWy N«cifi« oy Finpilyj agd xhff 
wM^ Wt;le,? lo, hJL«.Fav-WH: tq, ^y^ pay 
4|:^\y f^ith tiiS! Qi%ilQa|v|i!^, t^ qiQr<$\M, 
1^ *py ^lung V?^ knojy, of fgt ?©y Qtoun^ 
W9 hs^ve tQ tbiole tiifi. contx^y. 

TO fey in to Cafe^ th« Qod wiH 
always make known his Pleafiire tQ vi% 
when he makes any inch Change with re- 
^d to |lel%ion, this is whirt we can 
^v^ «o juft Qround for. Th*t it is 
f^bt aQd fit, in t^ NsMiwc. of Things, 
j6c»i: Qod to ad tbus fairly with his Creor 
Xvii;^S, will be granted ; but wha^ii has Right 
j^fid Fit to do, or what Influence can they 
jji^ve, where arbitrary Pleafime is the 
]gLi4e of A(3;ion? Which is the prcfent 

^,»fe. 

THUS, 
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^ THUS, I tWnk, I MVe gJvefi a m ' 
Reprelentation of this Matter, and have 
flidwii iti -4Si '-m lijftOTfces I \iis^ given 
abov^ bovv the'' Cafe wilt ^diid, whethejJ ' 
we' cfenfidct'trae- Religion" as founded 
on' 'the'w<»'4/' ^itnefsJdf ThhtgSy 6t on ihi' 
itbitfsry WHt if':'<ioA. And I imagiiie,- 
it'witf eaffly' b^ tJiTccriied,- of vl^hat great- 
Impoi-faHce thii' J^eJHon is; and What ^ATf*' 
ce^ty thei-e H'dCdefermimn^ it, in Ordct 
to ilit fettlirig and deterthimng all otfaet 
j^efiibffs ca-lhls'SalfjeSf. Buitj 

POSSIBLY it may be urged, that 1 

have ftarted i bifficdky, bttt liofc reinoVed 

it; and therefore I crave leaye to obfer^i 

farther, that cKei'e are two Wajrs onlyj ia 

which Xvc arfe capable of bringirig this 

Point to an Ifluef namely, Tirjt ^hytxfh 

mining what it is- which God tiiakdl 

the Rule of Acftibn in otheif Cdfes, «ld 

fb to irgue by Arialdgy; tHat is, fo< in'- 

fer from his Condti(9: in One Gaft, - bow 

he will ad in ahorhef : and, Secondlyy-xo 

examine what it is, itt the Nature : of 
• . E ^ JTittdgf^ 






I 

I 
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Things, which is mod likely to diieSt and 
determine his A(^t^s. And, . 

a 

FIRST, If we examine iwhac it i^t _ 
which <^d m^kes the Kule of A&ioa iu •- 
Other dies, we ihaU find that it is tlje 
moral Fitnefs of Thipgs. Whoever takes 
a view of this Planet, and of all the o- 
ther Work? q{ God, which come wichia 
the reach of human Knowledge, will ea* 
fily fee the Marks of Wifilpm and Good^ 
igfii$ that run thro the Whole; every Paji 
being dirededfo apfwer (bme wife ajad goo^ 
End. 

I TO go about to exemplify this by an 
iada<3ion of Particulars, would be to ofior 
AD affront to the common Senle and Rea- 
iott of Maakind ; it being that which falls 
■within every Man's Oblervation, cho it 
as more abundantly evident to all thole 
fwho are qualify'd to examine and look 
ioto'the Works of Nature : And therefore, 
•ifjaSi Argument drawn from Jnalogy^ is at 
any .time of weight, it muft be fo in the 
■|)refent Cafe,; and cooiequently, true Rc- 
tt^on^is not foundsd on arbitrary Plea- 
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fine,, fan «BD thsi oknoL Fftocfir of TkiagSL 

-Sfi>eaNiEMi¥,: <If wd exoMQe wfibt; u 
j%liDi tbs Nadocc of ^Thiaj|^t \rfaici> is . abtt 
\ikilyrt6 dEcie€b4lKldlbtiiittiadO«d*sJi^kMis^ 
we ihall find it to be the moral Fitnefe 0$ 
Things ; as aforefaid. 

.•/•''. • . 

legftti: toiJiiSiriMMai fttdpectio^ cfaefe f 

fl»tt;fidLe it fi» gfOBMidy ditt Ga4< 1^ jttijl 
that hs :is Qcoctn&dfy tM fibAicD&y HieV^y'^ 
Ali-JknowiDg, All-p6vi^rloI^ aiid caiifti)iie&&J 
ly a Self-iiifficient) Independent, and Un- 

3J7HlS;ibciiig,«U0ttA],?.ft6tD Bcute |^ 
If ilb folliONr, «b«t< as Gbd ts: alwdys cdpa^ 
bkiol d^gxfdnc ttf^noQtwbrchy aiK) vi« 
tiwkle.iti >itfei^racid-whichi:ib the NftetiK$ 
QiF inuD|s>.' Mli righr^ fo<id>. bikfl^ afid (kfeSt 
sovbeddnftj ienog lic< Kiiowis whofdn clire 
Goodnels, Fitneis, and Valuablenels of^Hfirf 
Adion lies ; (b it is moft likely, that he 

4Myl will a<3; thus, becaufe right, good, 

E z &e. 
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&e. afe fp vqry^rbdadriflil:a»l:eKeMe^t/ii^i 
themfelves, and {o highly preferable in thi. 
Nature of Things, to arbitrary Plealurc, 
that God qaonor but . be/i&ikti]^ ii^ fUooger 
Biiporitian to/ n^ake thefe^ laiiher^. thant!il\e> 
QtberV the Rule i and Mea&rie' of his/iAii;^! 

SO that whether we coafider the Me- 
thod of God*s Dealing |n iottet' CiSki, l6x 
\fhiS^ix \vc confiih: the Nature lj6f..Thiogg ; 
t})(p(e ,'both condndei: Very iRrodDglyj >- tSai' 
t^e ^eligiph .aiifes froan^.^ add ^is fottdikd 
upoQ the utoraiFitads dflil^ings; and tioc 
thcarfntiary3¥iU'ofGod..-IlA ,.':; 1" 

^'■■■; !..-:: f ■:l- •;'.'•.' ..-r,:--;:::d':- ' ■ v^ 

I F it ihoold be urged, A||owibg that God 
does generAlly make the Fitneis of Things 
the^BiOlfe of hi$,!Adidtis,:^etIit^w9i not 
igWow that' he :diipii,jt. does .ib; he- i$ 
tb^ Ofeat and only Pbte&tBee;i(whofi 'Do^ 
ni^iniqn is bnderii^ed, vaijd the^d^e the inay 
fomef^ms z6l^ Ai't^nmlyy to r ihe w his Of ek-' 
cores the abiblotcrSoverqgnri^ he^has <Fv<fr 






^ 'J .• • • _ .f 
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•. i f. : i • » 1. • ■ .• ■ • J> ., 

I A^J'S W E R- God may or can 46 tfe 
.with icj^fa TO-'aBy Physical isfcce^cy'fcfe 
i8^aiider to'tfcfc' <56iitrary :^But that he dcries* 
ad thuSjWiil not be allowed ; for if the moral' 
Fitnels of Things,. is a Motive, proper. a^tid 
fiifficient to ifiilifciice the Divine Condbft 
in Me Gafe, tf flmi^|je fo iii every C^ey .the 
l^^ifbn being tite ^iue, and as prppelr to in-' 
fldeiice ip 4i? CjMes, as infom, Befides,' i 

■■••'• *: ■' ■».;'■■■ ' 1 ■■ ^ t t » .'\ '^ 

. \ .■ . • • i ;...... # , - I ^ f 

tH-^S is liicidj^lng thVWaysof Goi 
by wli^Vc fee l:^e place afnong mat • and 
^at;il^^n ; they are apt to IheW the Pdwcir 
and&6'iii|f)ion t|i^y have oyer their fe}I6t^ 
Creatdtcs, fey ading^ ft^^^ a Fait as the O^ 
jedioii fnppdfes': hut can we have Cp m«ij[ 
and contetfaptibie * k; Thought "ol" oiir Mi 
ker? Can we im^ine that 'odr ' Wife atid 
good God will prefer luch an affe^ed Jbew 
of Greatnefsf to what is truly Great and Va- 
luMe ? Yea, rather let us call back the un- 
generous Thought, "With a Gvi^Jorbid! 

JSIQ TE, When I fay it will not be allow'd 

that God atSbs' Arbitrarily, my meaning is, 
'that he will not ad thus in all thole Cafes 
'••■"'-■■' where 



where the moral Fitnefs of Things'ran be 
a flpls to him; As c» all.oih^Cj^qe, Jie 

»(HlA. A^bit|«ife^heiia» gt^.; ;U,. 
0^ti^~t|^T>tpd#of Thimit, does adj^jciwr. 
t^ t^ (l!geI{K>D< Ast^i: . hj~ 

Z'^SftffP b'^fc Jli equally indifferent.' vjl^b 
tefgLiS to this Syiferci^ afid all other SyAcnts* 
iilbe Uni^^r^, that the Solar Syfteoibo 
placoi *$ete i't'sow is, ,ot i» arar qfl^ 
Part of Spice; then fithefs, or Onmnefi, 
^^. not come- ipco thcQale: aqd t^ec^re 
tbe placbg. die SfolarSySem ia this .fftf of 
jfa^ as? not, iaanir other, iiiiA,MArii!- 
', teqanfi there was jjflt an*, thij^^jp 



dM,Nanitji pflliingswjj'fk cp^.give tt^ 
|mftres<|e, aiid male.Sjm^i'f fiC,^ tlut.ic 
iSupId^'placoif wheie^it ^^.t^tgdf tfi^ lu 

-i. ;;,:« Ivil) , ■; •; !;.,!».-, ..-..x-.-.ud ■'.. 
-ra/ : '^ ';,.J i'iiv t,/ -.4, ,il:.'. .!.rf ■;„»,.., 
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SUPPLEMENt 

T O T H E 

Previous QyeftiQii. 




S I R, 

STAKE it very kindly that yoq 
wgiilfl iqfbrni pip of wh^c l]asl>Eea 
urgM to-you iiy way of Obje^ioa 
tq my Frtvions Qsiifti»ii. For, thq. 
. ( capogt but think my fejf io.tbe ' 
right, the Qoqtrary SappoCiioa iinplyiag io ic 
a pbjn ConcradiSioa ; yet, feeioa Error is 
what all Mrp are liable to, aod Feciog my 
Mind may poflibly b« blaf^d by iome uafeen 
Prejudice in its ^v^ur; ttieterore I cannot buc 
think ft proper to eifanUp; With C*re »ad Free- 
dom whatever is offered agaialt any Optnioa 
I embrace or maintain. 

A a V« 
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IN the Pamphlet referM to, I only gave a 
fair reprefentation of the Cafe, jw^ithout. entecr 
iftg into any of thofe Qucftions the Subjcdl is 
l^le to, or might be perplexed with ; dcfign- 
ing thereby to bring it into its narrow a Com- 
p^ as podible. And, if this was a defed:, 
I hope it will be fopplyM in the following 
Lines, in which I Ihall examine what the Gen- 
tleman (your Friend) has been pleas'd to urge 
againftit. ^. 

THE Sum of what is objected, may (if I 
underftand it aright) be reduced to the two fol- 
lowing Propofitions. 

PROPOSITION I. 

Tho God does in fome Infidnces a£f from or ac* 
cording to the moral Fitnefs of Things^ jet he 
does not always do fo ; that isy hefometimes 
aSts arbitrarily. 

r •• ' • 

PROPOSITION II. 

Tho true Religion^ or that vphich is the ground 

of divine Accepance^ does conpfi in doing what 

is right and ft in the Nature of Things ; yet 

■■ it does not cohfjl in, this alone^ but alfo in our 

comf^ing with thofe Forms of Worjbip iphfch 

i are of divine InJUtution. So thatj tho we do 

/. the former ; yet w$ Jbalt not he accepted of God^ 

unlefs p^e ferform the latter. 

BE. 
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BEFORE I proceed^ I beg leave to ob- 
ferve, that, in ordqr to jut^e aright of the 
moral I^itnefe orUnfitnefs of any Adiion, every 
Circumfiance and Confequeme^ which flanqs 
related to it, muft be taken into the Cale : be- 
caufe the Fitnefs or Unfitnefs of any Adtioa 
arifes from the good or bad Purpofes it is fub- 
jervient to ; and ihefe oftentimes arile from 
the different Circumftances the Adion is^ pcr- 
formM under. So that the fameAdion majf 
be morally ^f/ under fome Circumftances, and 
un^t under others. And from hence it is, 
that in (bme Cafes we, not being affri^d 
of the Circumftances that. attend an Adionor 
the Confequences which follow it, judg the 
A(5lion fit at the Performance^ and afterwards- 
arc convincM of the contrary. Again, 

I OBSERVE, that, at the Conclufion of 
my frevious Queftion^ I made the following 
Remark: *^ Note, when I fay, it will not be 
*V alio wM that Cod ads arbitrarily, my mean- 
** ing is, that he will not adt thus in all thofe 
*^ Caies, in which the moral Fitnefs of things 
^ can htz Rule, to him. As to all other Ca- 
*< fes,,: he muft adt arbitrarily if he ads at 
^\ all ; becaufe the Fitnefs of things does aoc 
** come into the Queftion.'^ 

THESE ihingsbcing prcmifed, I proceed 
to cohiider, 






^^^- 
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PROPOSITION I. 

TW God does in fome Inftancts a£f from or ah- 
cording ta the mord tifnefs of Things ^ yep 
he does not /dwajs do fa ; that iSy^ he fome^ 
times x£fs arkitrariljl* 

•WITH r^ard to tbis Propofition, I fh^Wfr/t 
examine the Propofirioa ttklf : And^^ fecondiy^ 
what the Gendfeman has oflferM for rbe Prqof 
of it. And, 

FI R S T, with rcgvd to the Propofitfon 
itkUfy I obiervc, that, whereas it laith GocJ 
Ibmetimes ads arbitrarrty^ the meaning of 
this rouft be, as it is urged by way of Ob- 
jedion to what I have laid down, th^t he 
st&s thas in feme Inftances in which the mo- 
ral Fitnds of things can be a Rule to him ; 
and, conleqoently, if he made the moral Fit- 
licfs of things a Rule to him in thofe Inftances, 
be would a<5t othermfe. I (ay, this muft be 
tbe meaning of the Proportion, as it is urged 
by way of QbgciSKon agaiuft me ; becaufe to 
urge, that God ads arbitrarily in fuch In-» 
(lances in which the moral Fitneft of things 
cannot be a Rule to him, is to urge that a« 
gainft which I have not offofed any thing-, 
and confequently, is wholly foreign to the 
prefent Queftion. 

S O that the obvious meaning of the Pro- 
pofitioa is this, namely, That tho God does 

in 
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in fame loftances ad from or actor iing Co the 
mord Fitnefs of things, yet be (bmecimes ads 
contrary to it ; which in otilier words is the 
fame as to iay, that in fome In^/tances GocPt 
jiStions are moraUy evil. Tlie Senfe of the 
Proportion lacing fettled, vizn that God 
ibmetimes makes the moral Fitiofefs of tbtogB 
the Rule and Meafnre of his Ad:ions^ a«l 
fometimes ads contrary to it, I now proceed 
tofliew that it is erroneous. And, 

}^ I R ST, tho it could be made appear (that 
God does in Fait Ibmetimes do what is right 
tndp in the Nature of things, and that ibme- 
times he aifts othermfe ; yet it WQuId not^fol- 
low, that the Fitne(s of things was a ELuk 
to him ; >that \s^ that it w^ the Ground or 
l^eafon of his a(3:ing in any Cafe : becaufe he 
mig&t ad: firom capricious Humouc, as well 
in thofe Indance^ in which he zdis right ^ as 
in <thofe in which he ads wrx>ng. Like the 
unjuft Judge in the Go^el, who, tho he 
neither /f4r^^ God hqt r parked Man y yet he 
would do the Widow Jujtice that required it, 
letl, by her continual coming, ihe ihould 
weary him. He would do a right Adion, 
tho it were from a wrong Motive or Principle 
Again, 

5 E C O N D L Y, >if God makes the moral 
Fitnefs of things a Rule to him in Jbme In- 
fiances, (which is allowM in jehe Propofition) 
then he will do it in every Inflance, in which 
that Fitnefs son -be « Halew him. And tbs 

Rea- 
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Reafon of this is evident, namely, that as 
the moral Fitnels of things is in its own Na^ 
ture truly excellent and valuable, and highly 
freferable to capricious Humour and arbitrary 
jPleafure; and, as God knows full well where- 
in the Fitnefs and Valuablenels of every Ac- 
tion lies ; and, as he cannot podibly be un- 
der any Temptation to adJ: wrong : fo this will . 
always be a Reafon^ arifing from the Nature 
of things, for God to prefer a rational Con- 
thiift before Arbitrary Pleafure^ ?ind to dire(3t his 
JSiions accordingly. 

• IT is true, that Man, tho he is (jpalified 
to difcern and judge betwixt ^ood and evil^ 
yet, notvvithftanding this, he lomctimes aAs 
right and Ibmetimes wrong. And the Reafon 
of this is likewife evident, namely, that as 
Man is a compounded Creature, confiding 
partly of Under flanding^ partly of Jf petite^ 
of Affection^ &c. and as each part of his 
Compofition iffbrds a diftirid kind of il/(?/w^ 
or Excitement to Adion: lo he fomctimes 
atSIs from one Motive, and fbmetixneis from 
another. And this gives occafion for his mix- 
ed CharaSler^ viz. that he ibmetimes adts 
right, and fometimes otherwilc ; he fometimes 
follows Reafon^ and fometimes ^(ksagainfi it: 
But this cannot be the Cafe with refpedl to 
God, who, as he knows the moral Diffe- 
rence in things, fo he has no Self-interefi 
nor vitiated Affedion to miflead him (which 
is generally the Cafe with refpe<3: to Men) 

And, 



A-^y IfteWTdifr, *te will, not 6tify in fhm in- 
ftances, but in every Cafe do wnat is right a^d 
-fit 113 tftfe NaVure VSif lliing^. leaving thus 
-ft6w« th«4t thfe Prbptifitioh is erronecJus ; I 
lft)V plPot?cefdj^ 

S E CO N D L Vi t(J examine what the Gfeil. 
tt^^ his offered to lu^port it. 

!N th]^ Pr'evms '^e'ftidn I brought two 
ArgniheiitiS to jprbve, thdt God always mak& 
the ttidl-a! Fitiiefs of Things, and not arbl- 
ttjiry Plfearure^ the Rule and Meafure of h$*S 
A6^k)hs. And I do not underftand, that the 
Gentleman attempted to fliew the rveaknefs arid 
fH/tdhcliiJivehefs of thofc Arguments ; but onlyj 
in o^dfition tb them, he urged an Argument 
draWn froin Fdlf^ by producing two tnftances, 
t^izi thfe frohlbiting Adarti hd Eve to eat of 
the Fruit of the Tree of Kj^owledge of Good kfid 
Bhitj and the prohibithg this Vfe of SmheS'fleJb 
ti ihi Ifiaelitfes : which Inftances he urg'd as 
^ Proofy that God fomelirhes ads Arbitrarily. 
Afadhfefcl obfefve; 

THAT it is fuppofed, as thefe Inftances 
titt dfgcd agaidft me, thit it was really wroffg 
ffl the Niture of things fof God co make tholfe 
PfdMibitions. Ahd indeed I grant it would be 
fe ; fuppofing the Things prohibited were fro- 
fef and ufeful^ and that Ho ill Confequen'ce at- 
tended the Enjoyment of them : becaufe here 
\t a Reafbn for, but no Reafbn againfl: that 
Enjoyment. But this does not appear to be the 

B 'Cafe J 



Cafe ; and therefore the contrary ought rather 
to be prefumed. 

AS to the fird Inftance; tho the prohi- 
bited Fruit might be frofer Food for the 5^r;- 
fent^ yet it might be othermfe to Mm. Fo^, 
tho it was agreeable to the Senfes^ and gaye a 
brisknefs to the Spirits ; yet the taking plefij- 
^tifolly of that Fruit might tend to the Hurt 
and Diffolution of the human Compoiition. 
And, fiippojling this to be the Caie, then here i^ 
a Reafbn for the Prohibition ; and confequentr 
ly this is not an Inftance of Arbitrary Plea- 
lure. 

HERE is a Reafbn for the Prohibition^ 
namely, becaufe this Fruit was prejudicial and 
hurtful to Mankind, In the Day thou eatejl there^ 
of thou jb Alt (or thou mlt)Jurelf die (or con- 
tribute to thy Death.^ 

A S to the fecond Inftance , namely, the 

frohibithg the Vfe of StvineS'-flejb to the Jews : 
this I think likewife falls ihort of Proo^ as in 
the former Cafe. For, tho Swines-flefh might 
be frofer Food in one Climate ; yet it might be 
very hurtful in Mother : And this might pol^ 
fibly be the Cafe with refpe<3: to the Land of 
Canaan. The taking plentifully of that Food 
might introduce the Leprojy or ibme other 
Dilorder very ajfliSiive or difagreeable to Man* 
kind. And, if this was the Cafe, then here 
is a Reafbn arifing from the Nature of Things 
for the Prohibition ; and confequeotly this is 
not an Inftance of Arbitrary Plealure. 
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/IF it ihauld be urged ; that thefe are mere 
Suppofttions, which nave no Foundation in 
the Hiftory. 

I A N S W E R : allowing them to be fuch ; 
yet, if God governs himtelf by the moral 
Fitnels of Things in his DeaHngs with his 
Creatures (which I think I have proved that he 
does,) then thefe^ or fomething like thefe, muft 
be the Cafe. 

I F any Ihould yet infift ; that thefe are In- 
ftances of Arbitrary Plealiire. 

I ANSWER: this is begging the Quef^ 
tion ; And, if thefe Prohibitions are allow'd to 
be Divine^ then there is a mord Certainty of 
the Contrary. Befides, whoever thus infifts, 
I think it will lie upon him to prove (upon 
the foot of GodV ading Arbitrarily) that 
the forementionM Prohibitions are Divine -^ 
which I think cannot be done, as I have 
fliewn in my Previous Quefiion (Obfervatioa 
the 3d) and which I now come more parti- 
cularly to coniider. And, 

.The all Religions which are founded on 
Revelation (land upon a foot in this Cafe ; yet, 
feeing the fiippofed Inftances of arbitrary Plea- 
fiire, which are urged againfl: me, are taken 
from the Jemjb Revelation ; therefore I Ihall 
make the Divtnity of that Revelation the Sub- 
jed: of my prefent Inquiry. And, 

LEST my Opponents (houid fall under 
any Difficulty with regard to the Hiftorian \ 
jh? tr^nfmitting i;hcHifiarj\ ottVi^ ^aUs \^- 



corded ia iyc: I ihail^ ia fevoiir of theto, 
give them leave to. take for granted dui 
Mofes was the Writer of all the Bopks which.: 
are commopjy afcribed to hjro; that Jthdfe 
Bpoks haye been , truly, tranfrnttted to . us( 
vjithout Corruption, ; andfthat the Fa<9», (viz,,' 
t\\o turning a Rod into a SecpcnJ:, Watei: into. 
Bipod aud the like) were reai^ aathcy at^ ro- 
corded. And farther, that thofe Eailftj^ v^ece^ 
jufernA$ur4 \ that.is, they VKCUft a^>Qye;tiie 
natural Ability otinhrAnfVxm^xoi Maato^ 
perlpxm ; and- cortfequentiy;, th^t they were 
petf9ri»e4; by the^Agency or.Co?ogerariqa.ofi 

1;HI.S, bein^ the fkte.pf the Gaie.; tlicu 
QpeftioQ wiU be, Wcbeith^; this Btm^eUtijifimdi 

t\^% Laxy^ of. whichAf(?/4^ is aJlowM ta.bc thci 
EroiE^qjgcr, i? l^ivioe; feci ng. the. fopcrnatuxaJb 
Opgpitions. ahgivj^piention'd wexcwroughnia 
pi;QK§ it to . be luchr. And, 

Ti HE: triie. AAfwjer to thi3. Queftioo. will 
be, that this is pe[fed:ly u^q^uw upon the 
Pr)!^ent,\$Mpfpfi%m } .beoaufe. God>;»4;. a(fti Ar- ' 

'bM:jjiriJ[yJn;tb»$Jnft*uc.e, as well as;iaany otheS: 
C4? ; ^^I any thing, wc knQw^ or Qznjbmxot 
^^JpopintLry., That is, thp tholc lupernaturaL 
(i)pfir*iQi35:were wrought to prove wfeat»Afi^« 
d6<;lc»refj.t©,be.true; yet, notwithftandingthis^ 
Moje!^ m igh t bgbut an Imppfior : bepufe ■- God 
W\\fi^ io. this Cafe, as an loftance of hisar- 
bif,rAry. Pleafune, either ufq. his otvn. Pmir^ ot 
/jsffioir ipnje other invifibleAgent tocxert/a^A 
/.; . Power ^ 
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Ptmer^ for the Confir^mAtion of this Impofinon^ 
I fay, this waj be the Cafe, fof any thing wc- 
know. For, as God is here ftippofed fometin.es 
ip ^ Arbitrarily ; fi> this may be fuch ztt 
Inftance of hia arbitraty Pleafore ; feeing we 
have no Rule, hy whiQh we can judge »?)&^^ he 
a^s thus^ and when he aSfs othermfe. 

1 F it ftould be urged ; th^t^ fiicb a Con- 
dmSH, wz,. theu(iog'o£ his P&weri^ or tfaeiaf- 
&iring.othqr invifibte Agents to ufe theirs^ ibr 
die-Confir^matioO'Of a Lye^ inta matter offiicb 
Importance, is inconfiubnt with God's moral 
]^fc(ftion& 

i ANSWER; fo is every qther loftance 
of arbitrary Pleafiire; And therefore^ if an 
Argimen t drawn^ from God^s mor^l Perfedion^ 
iscoKclujvve in^M'Cafe^ it muft be lb in evw^jf 
Qaiki and, if iach an^ Argument is incomlufivt 
kk (?i^ Inftance, it will be fo in e^erylnf^ncc. 
And from hence I think it plainly appears; 
what a freojLrious Fbot the Diwnity of every 
ReligioD (lands upon, which is built upod 
Revelatisn-; fuppofing God ads Arbitrarily, as 
aforelaid: bccaufefrona^ hence it evidently' ap- 
pears imfoffihle^ in the Nature of Things, tb 
prove any Revelation toc be Divine upon tfiis 
rrindpU. 

Be^es, (uppofingwecouldbe able to prove . 
a Revelation to be- Divine upon the prefent 
Soppofiiion ; ye^ ftill we fliouldbe in a very 
ewt Q^t ; becau^ God mighty as an IflftaDCci 
q/. ^$c arb^frary Plealuce^ 2^t)^V]' ^^w^ ^ 



bimpelf\ as well as leave us in the Hands of 
other Deceivers. And this leads me to ask of 
tbofe Men (who maintain that God fometimes 
ads Arbitrarily) how they can certdwly knowj 
what will fleafe God, and what are the fare 
Grounds upon which they build their Trufi and 
Confidence in him. 

IF they fay, that divine Revelation, is the 
Rule of their Anions, and the Ground of their ^ 
Confidence; alas I this, in Confequence of 
their own Principles, is like that broken Reed 
Egyft (if I may be allowed to ufe the Pro- 
phet's Expreflion) upon which, if a Man lean^ 
it may difappoint his Truft. For, if God 
ibmetimes ads Arbitrarily, as in this Cafe be^ 
is under no Rejlraint ; lo he mud be per- 
fedly at Liberty to deceive his Creatures, when^ 
ibever he pled^s ; and confequently, the Foun- 
dation of Certainty^ with regard to Revela^, 
tion Evidence^ is taken away upon this Prin-iL 
ciple, And this leads me to put to thofe Men 
their own Queftion ; which I will leave to 
them to anfwer : What, has not God a Right 
to do, what he will with his vrpni which is 
the fame, as to fay. May he pot deceive bis 
0wn Creatures^ if he pleafes ! . , 

3 U T I perfuade my felf, that the greateft 
AiwocAtes for Arbitrarineis in God will not al«- 
low that he is equally difpofed tp reveal the 
Truth or z Lye\ and that he does either of 
thefe at Pleaf^re : but, on the contrary, they 
will be ready to a^rp^ that the Supreme B^it^ 

it 
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is d God of Ttuthj who cunnot lye ; and thefd- 
fore is xht proper Objeit of their Truft. Which, 
if there be any meaning or confiftency in thetr 
Wotds, is the fame as to fay, that Truth in 
the prefent Cafe, is fb preferable to Deceit and 
Falfiood ; that God- cannot but be difpofed, 
from the Reafon of the thing, to prefer the 
former before the latter, and to govern his 
Adions accordingly. But then, 

I MUST take the Freedom to turntheit 

m 

Argument upon them ; by obferving, that, if 
God is always di^ofed to reveal the Truth 
from the moral Fitnefs of fuch a ConduSf^ and 
therefore is the proper Obje(3: of our Confi* 
dence : Then, I fay, with equal Reafbn, that 
he zidts agreeably to the moral Fitnefs of Things 
in e^^fr7 other Cafe ; becaufe the Reafbn holds 
as /iroffgy and therefore will have as great an h^ 
fluence upon him to dired; his Pradice in one 
Cafe as in another. And confequently, he 
will be as much difpofed, from the Reafo^ of 
the Thing, to do what is right and fit in every 
Cafe J as he is to reveal the Truth in any De* 
cUration or Promife he makes to his Creatures. 
I F it fhould be urged, allowing that God 
does make the moral Fitnefs of Things the 
Meafiire of his Adlions in all thofe Cafes ii| 
which that Fitnefs can be a Rule to him ; 
yet feeing Men are liable to make a wrong 
Judgment, therefore it mufl be right to fub^ 
mit to every divine Command, becaufe the^ 
Command would not be given if there were 



fiot ail 4nt€ce'dem Fitmfs in the thing ciom- 
manded ; aird chat this was the Cafe of ^ni* 
J^^m when he was required to oif!er his Son in 
Sacrifice, in which Cafe Jbrah^^ could ^xiAi 
iee the Fitmfs of liich 4b Aiflibta, betanfe it 
had the dpfearatKe of the (tontrary. 

I ANSW ER, As Gdd fees thro and to 
tWe end of things> and thereby has aperfed 
View of all the CircuOiftances and ConiedulE^ 
ces; which attend our Anions; fo he mdfl: fee 
-;Wherein the Fitnefs or Unficne(s of everV 
Action lie$| and confequently muft be a ifauch 
better Judge in many Cafes than Man cah 
poffibly be^ whofe Views are yaftly contnKfted. 
And, 

, THEREFORE^ Ifcy^ that inallthoft 
Cafes in which there is no Mffurtdt Vnftnefs^ 
and where we we fatisfied of the Divinitj df 
the Command^ there this will be a Resfon for 
our Compliance ; and if we fhould be uddet 
a Delufion in judging the Conunand to be Di- 
vine^ when in r^ity it is not, yet the Delo^ 
(ion would not be hurtful But, 

IF the thing commanded sffemrs to ms too* 
tally unfit, then there is not any thing wliich 
can give us a reM/o9$sile Satisfadion that the 
Commandment is Divme^ becaufe here is the 
higheft Prefiimption to the camtrMry. It is not 
enoi^h to fay in this Cafe, that our Juc^menC 
oiight to fmimii to the in£dlible Judement <yf 
God, with r^ard to the Fttncis of the Tfaii^ 
cmmaaiHkd, oecaufe chat would be fo cake 
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the Thing fpr ,gr anted which is in difpute ; 
the prefenc^ Queftion not being whether our 
Judgment ought to come in Competition with 
the Judgment; of pur Maker, but only whe- 
ther ihcCommand in queflion is of a divine 
Original or not. 

BESIDES, if our Judgment of the Fitnefs 
of Things is to be left out of the Cafe, then 
we are laid open to the moft hurtful and 
ridiculous ImpoKitions. For if we fhould 
urge the Cruelty and Barbarity and the like 
of any Inftitution, as an Argument againfi 
its Divinity^ the (ame Anfwer may be as juft- 
ly returned in every Cafe ; iiamely, that tho 
thefe may appear morally unfit tons, yet it 
may be otherwife with regard to Qod,,and 
that therefore we ought;, to /«^«?/> .9ur Judg- 
ment to the Judgment q^f our: Maker. 

TO this. I may add^ ^ that if lucha Cafe 
ihould happen as, thai;, t^q thing commanded 
has the appearance of uj^(:p!^fs, when in rea- 
lity it is othermife^ every wife and good Go- 
vernor will do all that is neceflary to fecure 
Obedience^ aodr.confeqqently will give the 
Reafon of the Command a§ well as the Com- 
mand itfelf^ ^d;thereby cut off that Excep- 
tion againft Qb^dienc€|, which otherwife the 
'CommandfWoql^ be liable to. And, as God 
^can have,nQ..£ad to anfwer in giyiqg (iich 
Commapds^ , boot; purely the Good ^nd, Bene fit 
; of his Creatures ; fo he >yill mo{{ certainly 
[pot only, givj^ the Commaud^ Vs& ^^^S.^ v^- 



*«" * / 




tai thie Redfoff, iad fheW the f/tHifs tf it: 
diidrig this is sbfolutely H^i^lfafy to m »if 
ill &jf^<^irrir^ which othei^^il^ mhy jufily A^ 
riPi Wh^thei: thb Cotniiiitnll i^ Dli>mk 6i 

A S to the Cafe of AhrAhawL I thliik (WU^ 
^^SetiiiifTtbti) thit the Thing co&niahViM, V^as 
m !^dr niorkij ^'nfit, ^nd thit O^d giv^ the 
i^^matid hot Wieh laii Inteht tUat k Albakl 
Bfe ^ycd, but thtit he fti?ght Wke ^tt wccis 
iBft ftttin iti fd IheW to Mfithm arid td all 
lii PoffeHtVi the J»«^f»ffA (>/; Uil Humdn Sf^ 
tVifitifS. Atifd tftit this wii the Cafe^ is, I 
Vhfck', Evident from the ErciA. Fbr iSthfe 
tC^mShd ^zi ^Veii to -MrkhdiH td be a rrial 
oThii th^e^ityi 16 <theti thst Ertd was attt- 
Iwtt^d, ^A Ab*^tLh)lm Mid ffievvh a H^dy Re- 
fo^utioii thalt fie V^dcAd deny hltfifttf IhT^f^ 
Mi ixx )Vii(ltocie.''rathier than n^fed to do 
\mit he judged to bi fits Duty^ tfteb Gdd 
f i'(^4(/^^ ithe CbmifU^iMI, JAd theteby tcfim^d 
fcis i^/^r, ihd Ihcvi'cfa the tikpitfi bf m« fk^ 
'WdHHts, 

BUT tl^t I ttay go to th* bottdin of 
■itt, attd thereby remdve whkc Way Ifc a 
^mndhion ^r Objeaion, ip'the prelfeut Cife ; 
t bfe^ feaVe to ciblcrve, that QdvenilnWftt, 
IHWtSerly 'lb crfJfed, or "GoVftwuertt, WhUc 
Th'nefs 1^ /bir/rtfri^ in tHeN<tufe of lliiAgs, 

' Is itb trtjier thahtTic Eitcr<afe' of tewi^cr, *ir 
th« Be-M tbt th6ie that are gmHtid : Afid 

; QoViiTnots att lib ^ther ihak Kidifimm Of 

the 



the Hafffnffs of rljofe fbey ^« Gftf<tfflQr$ 

tcj. Sp ch^J if rholp wjho b^vij tjije feii^' 
pf GqvefXiDQeflt jp their h^Q^Sj i^f^¥ fhf *^ 
Ppw^r otherwliie rbaa fpr thf gQO|[J of fhpfc 
jbey b^ve pnrf^r thf ir Qare, tm is cfce 4jf j^ 
qj[ Ppw^r ; fhis i§ Tjr^fif^jy ^t^d fjoj: .Qx^vqi-ij- 
Bj^pr, ftfi^fy fpcaicipg : apd ?^1 Ia%pce^ of 
mere Sover^tgnfjiy pb?t is pf Ppwer, (bc^^ff 
iSbr the i^k^ of fli^)v^og it, a^d npt f^r f he 
good of rbpip whp are fuiye^^d iq '\t\ [ 
jay, all fu(ph Inl^arjces are Mani^ft^fjojii? \}^t 
of dje Wfj4fim aijd Qo(>4mlsj buf of tfee /j(if4jj^» 
j^^y/ and F^«//j of the Legi^i^of . 
. THE Qfe ^ tbe ^me, whefber we qp^^ 
i^^Qt Government ^p f xer/L:il^jd by j^ Dfvifff qf 
-a //?^/«4^ P/ecibp ; only wjgtb ^tbis Difocnq?, 
tbw if w^ copfi^cr Povve^ as /ipiilappl,i/ed., 
whm io .a iMvMi.e JHi;in4, it b?3 cbis tp ^^z*^- 

v^je the C^; n«pdy, tbac ic >y^s dp»p 

Without a^ay fmffAff^^ to it : wbcreas Mje^ 
ju-^s ibiwetiqaes .yuder a I'eajptatioj? jto w/r 
ji[/>^/^ cbc^r P^QW.er^ aspfor^id. Bi^welia^p 
ithis for ow Coafoiatiofi, that »(^od wUl 
ilQt iio^plpy bis gov e^ ijiing Pow^^t childi^ly or 
kurtfuUp,^ .hvit ,rigbdy, tp fnfvv^;: die P^pofes 
•pf * W^^ Mud ^.<?(5i4i 'Qo;veniiffiw:esr. 

Jt i^ true, <iod is pur Crif^fa^, vv^o b.^s 
/CaW^d us iiiH:o §ieiing ; aad.piv .cautiijiuiag ^ 
be, and to be what we are, ,is owing t.o \^% 
pod JPJetfiiEe. ;But thep it is tp bereipem- 

ed, ,tj»t our Okki^^i^fi^ ;tp .God gr^e ^pt; 
IborsihisbciiBg b«ely.^,6H»{^ aur^V^4/;ar, 
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but from his being a kind Creator to us. Bare- 
ly to be, is no Favour^ and confequently 
can lay no Obligation : but to Be, to our Ad-* 
vantage^ that is a Favour which calls for our 
Acknowledgment, and obliges us to walk 
worthy of it, and to make a Return of Fa- 
vour again, if the Cafe will admit it, and 
requires it; which here it does not. 

G O D ' s being our Creator^ cannot pof. 
fibly give him a right to exercife his Domi- 
nion over us unreajonahly^ and to our hurt^ 
(I (ay, and to our hurt, except our Demerit 
renders us the proper Objedls of his Difplea^ 
Jure^ it being altogether as unreafonable, and 
tinfit, in the Nature of the Thing, for God 
to ad: arbitrarily or difagreeably with his Crea- 
tures, as it is for thofe Creatures to deal thus 
one with another. God's calling us into be- 
ing, without our Confent^ does indeed ren- 
der it fit, in the nature of the Thing, that 
he fliould make a Provift^n for our well-being j 
as we are Creatures capable of Happinefe, 
and of the contrary : and as one or other of 
thefe muft be our Cale ; becaufe to Be in 
fuch a (late would be a Hardjhip and an In- 
jury to us^ without a Provifion for our well- 
being, which Provifion (to our Comfort^ and 
to our Creator'* s Praife) he has plentifully made 
for his Creatures, 

THE Duty that we owe to God and to 
our fellow Creatures ariles from our being 
fi?^J^/^und^ cirfumjlanced and related as we 



^\^\ 
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are ; and the doing what is right and fit, 
in the Nature of Things. This becomes a 
Rule and Law to us, not as we are Crea- 
tureSj but as we zxt intelligent Beings:, that 
is, as we are qualified to dilcern the moral 
Difference betwixt good and evil^ and to 
dired our Adions accordingly. For tho 
God is^i\\t Author of our Nature, and of 
thole Relations we fiand in to him and to 
each other, yet when a Creature is thus con- 
ftituted and thus related ; the Duty, which 
he is in Reafon obliged to, will mcejjarily and 
unavoidably arife from his Compofition and his 
Relations as aforefaid. And this will always 
be the Cafe ; that is, it will be eternally fit, 
in the nature of the Thing, for a Creature 
conilituted and related as Man is, to zSt a 
Part futable to and becoming human Nature. 
I (ay, this will always be his Duty, whether 
God interpofes by a Revelation, and gives 
any Commandment concerning it, or not. 
And, 

A S the doing what is right and fit, in the 
Nature of Things, becomes a Rule and Law 
to us, as we are intelligent Beings ; lb, in 
the Nature of the Thing, it is a Rule to 
God^ if I may fo {peak, that is, it is ^^i^^i^ as 
fit that God Ihould acSt agreeably to this Rule, 
as any other intelligent Being whatlbcvcn 
And, confequently, as this will always be 
the Meafure of God's Adions, fo he will 
af prove or difapprove of iVi^ KSCvou^ oS. \v\^ 
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iiftfUfgtfif Creamre^, as tbjy ves (^ree4k 
Wif b, or tfintury tq, this Rule, §0 Fh4F tbfi 
Gr»upd or Hf^/pfl why Cod is plcftfcd vvjth 
9ne A<^ton, and diibl^^d with aoprh^r* is 
©01 becjMjfe one is done in Qkedmce to g cjir 
ffinq Cofftffinfd) Aud dnQth(;r is npc ; but b<:T 
entire tb€ A^ipus $h.eBifely$s src th^fra^^r 
Okje£if of bis Ap^obitioo or PifliKe, For, 

89 tbe vAlH»blwQM of every Cpmmapd ^n^% 
Uom the ^ox'i Pnrpoieis it is ni»de ijbb%vi$p.c 
fX) ; fo Fb« valfiablraefs of 0bedi/$pc€ ibhII 
j^//s^ ifQrn^ the /i^ipe Rjaot. To do a jchipg 
pn^rlly bftcwfii it is CQWioasded, as nhere is 
ppr Any tbiug vtlv^kl' ia tbc A^ion, To >{: 
refloiSs Dtfifoitoar upon jtbie JLf giilgtor ; b^^r 
fsiiie ft iuppoips di9t the A^ioo woiiAd npr 
be i(Hi^t *f/vfiu:iMotiQ grAfifjiikdk»H!xmir 
Till 

I F Jhr^h/tm h^ ^criAced bis Son, i^Okev 
iitncf m tbe divine Cooiiquid, (^bicb, «>$ I 
jDb&rvfd sboKc; <jod never ii)i;eo4eidhe0ioi4iji, 
but the contrary, by fhewing his difliJKefitjf 
eU fecb Pr«i3tifies ;) in iucb a Cafe, tbo the 
Sicnpltfiry, Hooefty and JiiiMgrity of ^m- 
A#x9 wottM ba^c m&ncomtit«itdsble\ yet t^e 
A^n ic felf wpiild have been jikom^^lfi 
bPlb in okc %es of G^ii md Htffy as it Wi£»5 
JA Ipftiocc of Ccueity, for a Father to ijn- 
j^mie ills Hands io idhe Biood of his cfw 6m, 
wh^ chdt Son lud not 4one any Vimgi 
«fhicki natd^ ihia jforlesut bis Ti£ie to Ivs Fm- 
tker^s FfjouSiim^ 4nm;b i«i^ ^ fi>rC9i( ^s 
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Life : and, as it befpoke the Being, to 
whom rte Sacrifice was offered^ to be of an 
evil Dtffofition ; becaufe the A^ion fuppofes 
that hx either deiighted in, or that his Rb'^ 
fentinent was remedy ed^ by inch an Jnftance of 
Barbarity. If it Should be faid that the Ac- 
ition would have been fAnSiJkd by the dt- 
¥ii\)e Oommand) which would have been the 
Groi^Hd or JK^oiion of it : I aniwer^ if it was 
^A evil AiStipn, ahteeedent to the Command, 
it miift. be fo i^ur it ; becauie the divine 
Command cannot porfibly alter the Nature 
6f Thingfii and isAix a Fa<3: g^od wfaicfa in 
the Nitture of the Thing is evil, . 

i N ftae,, nd one <^n, in the nature of the 
Thing, have ft flight of Domititon ovem?, 
4iny;furth€r than to rule us for om good; as 
J oKer ved abof e : i»d thereigbre the trde 
iSround 6f a& Sufc^dion, whether it be t^ 
hmAm or to divine Authority, is, that the 
G^yecAmeiit is exetcifed for the comrHon Ttah-^ 

• HAVING co^ftfiderM the firft Propoft- 
tioa^ am) what hfts beefi urged in its Def6B<:e:; 
I proceed to 

< -• ■ • 
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: 

PROPOSITION II. 

Tho true RtUgiofj^ or that which is the Ground 

• of divine AccepAnce, does conjifi in doing 
what is right and fit j in the Nature of Things ; 

- yet it does not confifi in this alone^ but alfo in 
■ cur complying with thofe Forms of fVorJbipy 

which are of divine Infiitution. So that tho 
X we do the former^ yet rve jhaUnot be acceptable 

to Gody except tpe ferform the latter. 
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i- THE Difficulties, if there are any, which 
inay arife from this Propofition, I imagine 
will be removed by what I (haii (ay in the 
.following Obfervations. And, 

• F IRST, I obferve, that the Term Wor-^ 
fbip is ufcd, to fignify ibmething external^ ei- 
ther Words or Actions. And thefc Words or 
Adions are ufed, to cxprefs the inward Rr- 
ffeB and Value that one Perfon has for ano- 
ther. And accordingly^ when Men are faid 
to worfhif God^ they are foppofed to pferfbrm 
Ibraething external^ by which they exprefs 
the Senfe they have of the Excellency and 
Valuablenefs of their Maker. This I take to 
be the common, plain, and intelligible Senfe 
of the Term Worfhip. Again, 

I OBSERVE, lecondly, that no Adion, 

which is ridiculous in itfelf, or that is hurt^ 

fal to Mankind, can, in the Nature of the 

Things be an A<St o£ Vf oiftvvj when com^ 
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fnindtd, Fdfy.tho Compliance \^ith fuch a 
Command, is an Inftancc of Subjection ; yet 
it tantiot be a mark of Rejpecf ; becaafe it 
fets forth not the Wtfdom add Goodnefs^ but 
the Weaknefs or VnredfondlenBfs of the Legi-. 
flator. 

For Example ; (uppofe a Peopfe fliould bd 
required by their Governor to repair to a par- 
ticular Place at k particular time, and th6re to 
ftand on their He ads ^ or to cut ind wound their 
Bodys. In this Cafe, Compliance with luch 
Commands cannot poffibly exprefs the in- 
ward Senfe, which the Adion has of the Wif^ 
dom and Goodnefs of the Legiflator, becaufc 
the Adlion itfelf naturally and unavoidably 
exprefles the contrary: that is, in one In- 
ftance it plainly Ihews the Legiflatot to be 
weak and childijhy and in the other that he un-^ 
reafonahlj applies his Authority to the Huri 
and Damage of his Subjedls. But this fiifely 
cannot be the Cafe with refped to God ; who, 
as he always diredrs his AcStions by the Rules 
of WilHom and Goodnels, fo he will not 
apply his Authority childijhly or unreafonabljj 
as afpreiaid : much lefs will he make Compli- 
ance with ftich Laws, the Ground of divine 
Acceptances becaufe that would be to af prove 
of what is really difagreeable. And, 

I Fa Petfon fhould unhappily fall under 
a Government, where fuch Laws take place 
as afordaid ; and, if fbme much greater evil 
attends his non-CowfUance witlv WVw l-owps \ 




In %^ a CM'^, fho thet^ i^ o^ f^eaj^ ^ 
Cpmriwoce auri^jgirpnftiilie ijhivg (pj^p^u^^ 
^ Wit plainly a Reaibn agaiiiift k ; iJW y«» 
^(Wn ^he A^ qority of ^be iawaiv% ftei 
op qi^e, Qafi have a Ri^k ia the fWWQ <^ t 
Thing to command what is unreafonaU^, ij) 

illljelf ; Y^t Cowfliaoqc, wcmld be figlv ; l>e- 
c^i# wj^2« ijwp Evil§ pr?fe Khf^gifei^ W^ 
9f^^ or 9t.ljier <)f thfm, ntwift of oeij^iflity h^ 

Mm$M to. tbqn it \i. rights a^d ftt, iI^ th^ 
jjftljme of toiflgs,, tb^t \jfe (boiVd chqf^ tb* 
leaft, %ajn» 

j^OB^fi^VE, thirdly, th^ ift.^re ar« 
i^y Word;^ os A(^io(is \^hiich 9f^ iQ. llheoi^ 
i|l,ves MfMrAl. Mari:s of R<^rp«($t;; ju?4l »f wc^ 
yjrprihip Qod^ip t^e uie of the^ tl^s.i^^ 4q^ 
V^hat i^ right a^d iix in tb^ N^^Wfc; of Thi^g.s ^ 
yeUed^iei: fii<;h Forms of W<^iliip ape of- 4fti*Mt 
^nft|[tui;ian, pr noi; And, ^^^nf^q^Wtly,, tbdk 
4?. not comC: into the /t^/^ Si*tfif^. ' ^*- 
qaiif^ th4 Form^ of WQri]]4>>.in9nti09<;d;iiV.(b!S!, 
iPrppoiition, arc coniider^^:^ ^'^^tF aPfi. '(iif'V^ 
\|fh^t i?,ri^ apd fit in tbq N?jti^re ol^'lthiigS;; 
ap4 therefore qanpot Bq aH^Tidwd.' a? i«S?K 




I O BS E R Y E,, fourthly, x^m the Fojwg 
pf Worft^ip. which- 1 thiflK prp^p^jrlv cjtMiM; i>|? 
to the pr^lgnt (^efiion, arft %?! <;(X^n4 
Words and A<aipi^§, a§ ai^w^ ift;ShcBafi|lyes 

«{4fAM N^arM of K.e.%6(at. Oft Qil^ip«^.< lyiit 
are capai?l« of beiqg madQoy<ii^ oft ijjj^ <j<(fc«iS. 

eitHer by. C«{/?f «», by W^ o% J|y 4«S!MM 
^fe//^0r//j, FOR 



■ ¥o k, tJtitotole, fdbfjbfe hording th'e l^dy 
<6Wftf(ii thfe fea^, ttr tthvatds a t^rv^^ Iteir^^', 
art AflHotf* Whidt in Hftmielvcs are ttot nd- 
f oral Mii-kS t>F RerpeQ:, tiOr Ditrcifljiiei: ; M 
that no Hi Cbhfecltiehte wa^ likfely to attend 
the n/k bf Ohb, iiibre than the other. And, 
fhppbre Cjod (tts pt-ev6nt OohtentiOh and t)ii^ 
cOrd, and to kcfep Matiklnd in Unity amongft 
themlelvei) ihbtjid kindly iiiterpold, iiid it- 
quirt M^h tb \Vt»tlhip or pay their Aerpfed td 
hini iii the ulfe of one or other of thol^ kt- 
tiohs bfefbrt rilentioned. In this Caife the 
Quellibn will be ; whethet there is a ttidJ-al 
Fifndfr, dt not, th our complyittg With fach 
a Ctttnmabd. If there is ; theb this JikfewlIS 
felli Withih the DefihitibH, which t have 
given of true Rfeligibn. vit. it is doihg what 
is tight abd fit in the Ndtute df Thibgs. 
NbW, 

1 N brder to judge aright of the Fitnefs ot 
tJhfitnelS of fuch atl A<5ti0b, aWCircumfiifitei 
and Cotifequentes which ftatld related to }ti 
lidiift be taken into the Cafe ; as t oblerved 
«tbb1re. If there are no Cii'cUdiftances attend- 
ing it. nor any ConfequeuccS following upbb 
it, which reridet theAdiOH unfit, then I think 
With ftlbmiffion, that thefe is a bidfal Fitnefs 
In dUf tomplyhg with fueh a Law ; as it is a 

fiibmitting to the Pleafure of obe, who 

watches over Mi for ontdood ; ahd, as it taa- 
Wibbtes to prati and l^iiltj ^ijSkiCitv^ '^'iJa.- 
kitid But, 



IF our Lot fliould be cafl: amongft Men 
Avhodo not believe this Form of Worfhip ro 
be of divine Inftitution, and who fet up ano- 
tjber Form of Worihip in Dijii^^ion from and 
in Oppofition to it ; and if our Compliance 
with* the divine Command introduces Mifery 
to our felves and Conffifton to the Publick ; 
in fuch a Cafe that Compliance would, in thq 
Nature of the Thing, oe perfedlly wrong ; 
becaufe it would be the preferring a thing, 
which was in it klfindijfere/a^ to tne JHappi- 
pefs of our own Life and the Peace of the 
Publick^ which are certainly more valuable. 

I F it fliould be urged, that God expe(3:s 
pur Compliance with fiich his Commands; 
tho they are attended with thofe or the like 
Circumftances and Confequences, as aforefaid, 

I ANSWER. This is not only begging 
the Queflion ; but it is likewife a breaking 
in upon the fpotlejs Character of our heavenly 
Father, by reprcftnting him not as a wife and 
(Toody but as a peevijb and ilLnatur d Being j 
as one, who takes up an unreafonable Reient- 
ment at the prudent Conduct: of his Children. 
And for the better illuftration pf this Point, 
J beg leave to relatp the following Story. 

A M A N who livM at Salisbury ^ had two 
Sons, living in London. And be, being de- 
firoys pf feeing fhem, wrote a Letter, and 
ordered them to come to him at liich a time. 
And that they inight afford Affiftance, Pro- 
tcdtion. and Comfort to cadv oiWixv tKeic 

* ■ *^ J ...: i . , V. .\l ^" 
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Journey ; he ordered them fo come home 
together. Now there being tv.^o Roads from 
JLondon to Salisbury ; the one by the way of 
Andover^ and the other by the way qiWin^ 
che/ier ; and thele Roads being indifferent in 
themlelves with regard to the eafe zw^fafety 
of Travellers, when the Father wrote his 
Letter : he therefore, to prevent any Con^ 
tention' and Difcord that might arife betwixt 
his Sons about which Road they fliould take, 
gave it in Charge, that they ihould come by 
the way of IVmchefier. But before the time 
was expired for the Sons to take their Jour- 
ney according to the appointment of their 
Father, there hapned to fall an abundance of 
Rain ; which filled the ways with Water, 
and fwelled the Rivers to foch a Degree, as 
rendered their travelling the Road by the 
way of Wmchefter exceeding hazardous of 
their Lives.. Now, this being the Cafc, the 
Queftion will be ; how the Sons ought in 
reafon to ad: ; and what a wife and a kind 
Father could reafbnably expe<Sl from them. 

THE elder Son tenacioufly adhered to 
the Command of his Father; and thought 
it was right that he fhould run all Hazards^ 
rather than adt contrary to what he judged 
to be his Duty ; Obedience to his Father's Com- 
mand in the prefent Cafe, he efteeming to be 
fuch. But the younger thought otherwife. 
And accordingly, be took the ub«t^ x.^ x^:^^ 
foDthcCaf^ vyith his BroiVi^t ?&^t^\^Tsv^\so^^^ 
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O iJ R Fatftcf (fftld he) gav'^fe thiS. C&tti- 
AMandnMnt td uis, not dUt of tn'prichits Hie- 
mdor., ftnd to Ailfwet no geod Eod ; ttiuefa i«(i 
hereby^ to lay a Trrf* fot out Lk/jj : bat^ 
on the contrary) he intended it for oicir^tTt)^, 
by cutting off all oCcafiOtt fot Klbtrttathii he- 
twtxt us, that otherwife might havfe ir^Qtii 
about which V^dy We Ihould t^ke. Arid^ 
ieting his End in giving this Commiind, is as 
v^eU anlwetcd by out gbing to SsUshMty by 
the way of Ando^er is by the v«ray o^lVitt' 
chifitr ; and feeing we cannot take thfe Utter 
Road, wtthoat the utmod; bamti of out Lwes t 
it muft, therefore, be highly reifomhli in it 
lelf; and mod: saepfaHe to our Father, thaC 
we ad eoMury to hiS Command in this Par* 
rtcular \ as the Circumftances of things nOVv* 
ftand. 

BESIDES, faid he, if we fblldw thtf 
Command in the prefent Cafe ; it mud highly 
i-efled upon the Wifdom and Qdodnefi Of Ouf 
Father ; becdufe this fuppofes, that he pre- 
fers a 7tifte to the Ssfety and Lives df hi* 
Children ; which furely we can have no Rea- 
Ibn to think; But tho the younger thus rea-> 
fened the Cafe; yet it did not work ConVic- 
fiod in the elder Brother : he (till coridltidt 
ing, that foch Reafbntng and fuch a COndudl 
did favour more of Policy and mrldly Wijdm 
rhan of Duty and Obedienci ; the latter, iil 
his OpifliOfl, being vaftly preferable to the 
^!waer. The eldey Btotfeet, btvo^ xY^tt- 
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^fi^^ to i^Jtowf flatly to the id//wr of his 
t^tbjSi;^^ Cq«bm»4 Coe4fcis >)urnjey towav^ 
S0iUsk^ry by t.lkf W4y of Wwckafar i wh«c& 
prove4 very /4/^4/ to htiQ ; fear it lAohappil]! 
i^Iqf 4 Wi hi$ i^^iT^* An4 this gave occafkiti 
#>l^^ dJj^rQOt R«0t(^|oQa ; ibme Men >K)gifig 
l^hf^it^ h^d givtw 90.IiilbQce of ^^eat ffTif^ift* 

^h^ bf<«by hi^ wd.givea ^ Infboce of gmat 

F«rt«6, by bis ihea giprioafly fiiffeKog Af^r. 

tyrdom for the fake of his D/y/)|, and t9 keep 

': T H ]&. YQWgcs BsQtlier fet our ijis»: Siatift 
k^ffjbh^ the WAy <^ Amkyiser. AncJ, ash^ 
camehoiiBCiift<S4;/l!^;i} £b^ he had nolboQaf 
«9iB)6 <2Q bis: Fdth^;^ and had givers him-an 
9fi$QW^t^ of hiis anci hts; Bso^^i's fepamoiM 
iKy3i< Qa«bi Qldhipr ;^ W the dead Coi^ps of ik^ 
ei^Q Qrotb^ W4S; likeNvife bcoughc home: 
th«! $gb£ o^ W'bicb thr/MT thdr: Fatftcr in«o cb« 

. WHENhehadiecQvcf'dbkiifell^ aodJiacl 
codwKfi hs^PftffiBoat^ bebeheljj^hH 

^^ Spn, acidr wtjcit* (wer him. He mttdl 
«9maieisd4dthits Hme^y and £«r^riirj ; in tdkoi 
bs «oiU^ haaavd bis Lii^ . racm« thoa d^^^ 
tjHRg^ wbich. appeared to> hk» tK> be^iird^^ 

jmtKn^ And^ mxinn^ Umidif ep hi^ yoii^gti^ 
Sm^ he r^koi za^iws^ Qomfomd^; adfiiMiii^ 
and approving of the jajf if efs Qfi bis Rid«{]»Ht«ig<^ 



And the Prudence of his Condulf : looking 
upon both, as the happy means of preferving 
his own Life. For, as he gave the Com- 
mandment purely out of Kjndfiefs^ and fot 
his Childrens Good ; fb he judged, that if it 
had proved the unhappy cSccafion of both 
their Deaths, it would nave brought down his 
gray Hairs with Sorrow to the Grave. 

THUS ends my Story : and I think the 
Cafes are parallel (io far as one is neceflary 
to illudrate the other) and the Application 
is eafy. 

IF it ftiould be urged; that this refle(3:s 
ladly upon the Conduit of the Afofilef of 
Chrift ; who ran all Haz^Atds^ and laid down 
their Lives for the fake of the Gofpel. 
, 1 A N S W E R. The Cafe of the Apoftles 
was in no wife parallel to the Cafe before us. 
They were commanded to publifh to the 
\V'orld the Docftrine of Repenunccj and Re^ 
V$iffion of Sins ; that is, they were fent forth 
to convince Mankind, that as their' Sin and 
l^ickednefs expofed them to divine Difftea- 
fure ; fo their Repentance and Reformation 
fvould recommend them to Merr;. And as 
thefe are Traths, in which the Honour of 
God and the Happinefs of Mankind, as to 
this World and that to come, are nearly con- 
cernM ; ib they were in the Nature of the 
thii^ worthy of the Apoftles Labours to 
fropngMte them, and of their Lives to mdin- 
/^inthem. Buty 

THO 
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T M O the Apoftles were ready to fpend 
tf nd be (pent in order to propagate and defend 
the Truths before mentionM, and the heavenly 
Charadter of Him from whom they received 
them ; yet their "judgment and ConduH^ with 
regard to Ceremonjs^ was quite otherwife. 
With them Circumcifion (that is, the ufe of 
Ceremonies) was nothing : and Uncircum- 
cifion (that is, the degled of Ceremonies) 
was nothing; but as the Circumftances of 
Things rendred the ule, or the negledl of 
thefe, for the good and benefic of Mankind. 
And thus St. PauI took and circumcifed T/- 
tnothy^ to prevent the unreafbnable Relent- 
ment of the Jem,. And thus, he negledted 
to baptize the Corinthians^ Ttho Baptilm was 
inferred in the Apoftolical Commirfion) that 
hereby he might prevent his being efteemed 
the Head of a Party, and the evil Conle* 
quences which might follow upon it. Again, 

I O B S E R V E fifthly, that tho the Cir- 
cumftajaces and Confequences which attend 
cur Coau)liance with thole Forms of Wor- 
Ihip which are of divine Inftitution, docs 
render that Compliance fie and proper in the 
Nature of Things: yet, I think, Compli- 
ance cannot be lb far the Ground of divine 
Accept Ance\ as that our non-Compliance, in 
fiich a Cafe, would be a Bar to that Acceptance. 
For as on the one fide, all Men, who are dit 
pofed to worfKip God, will be led, from the 
Nature of the Thing, to do it in that way, 

E ia 
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in which they think it will be be(l occeptcc! ; 
ib on the other fide, if a Perfbn ibould think 
it rights and accordingly drofs a Cereniony 
of divine Inflitution, when the Circumftances 
6f Things render it proper to be preferved an4 
ulcd ; or if he fhould uje or flead for the ufe 
^i fuch a Ceremony, when the Circumltances 
of things render it nt to be negleciedy and to be 
filent about it : as luch a CondudJ: is the ef- 
fedi: of a mftaken Judgment only, and not 
of a vinous Mind ; lb it cannot be a proper 
Foundation for Rejentmenty and confequently 
can be no Bat to divine Acceptance. 

THE Sum of the matter is this : If God 
is in teality a wife and good Beings which 
furcly none will be fo hardy as to deny ; thea 
it will follow, that in all his Dealings with 
his Creatures, he will ad a V^itfutable to^ and 
becoming luch a Charader. 

THUS, Sir, I have laid before you the 
above Oblervations ; in order to remove every 
Difficulty which might arife from the fecond 
Propofition. And here I Ihould have ended 
my Letter ; were it not for fome other Com^ 
f hints which my Previous Quefiion has occa- 
/loncd ; and which it may be expedted I 
ihoukl rake notice of. And thele are two ; 
namely //>//, that the Tcxmsmoral Eitnefs and 
l/nfi^ntfs^iio not clearly exprcls the Ideas which 
I annex to them; and^ fesondljy that lam 
^^Uadfn^ the Cauic of Infdel'tj. 

AS 
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^ A S to the firft I obferve ; that the Dif*. 
tindlions of Good and lEvil arife from, and are 
founded in, the A^4/r/r^ and the Relations ot 
Thhigs : And thofe are ufually 'diftinguiflied 
into two Sorts, viz. statural and moral. By 
iiatural good, I mean that, which gives Ple^t-^ 
Jur-e 2inQ Delight ; fo as that the Being, which 
injoys it, maiy be truly iaid to be happy in 
;atid oy that Injoyment. And, by natural Evil, 
I mean that, vyhich gives Vneafi^ejs and Grief -^ 
lb as that the Being, which fuffers it, may be 
truly fajd to be twhappy or miferable. And, 

A S thel^ are plainly diftind: and different 
in Nature : lb one of them, neceiTarily and 
'unavoidably, becomes the.Objed of pur y/^r 
froiation and Vurfuit ; and the other of our 
. Aversion and Shannifjg. For, tho natural Good 
may be fliunned, and natural Evil may be 
-chofcn, in fome Inftances : yet, in thcfe Ca- 
fes, they arc not fliunned.or choien for their 
own Sakes; but upon the account of {bme 
other Gooil or Evil, they ftand related to. 
Thus vv-e fliun the Injoyment of Good ; vvhcu 
that fojoyaient iseichcr a Bar to iomQ greater 
Ipood to our fclvcs, or others ; or when it is 
introduciive of Ibmc greater Evil to our felves, 
^or otliers : or at leafl, when we judge that to 
'be the Cale. And thas we chule natural Evil, 
when under the like Circumftanccs, bur never 
for its own fake. And, , . 

AS theie arc differently the ObjedsoC ow\ 

Appt.obation and Aveifvcn \ fo \.\\^^ "^^^ ^'^^ 
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Pable of being communicdted : that is, one 
Being is capable of ghifjg or contributing^ 
to tne Happinels or Mi(ery of another, and 
that too (as they are the Subjects of a fret 
Choice) when it is in his Power, and he is at 
Liberty, either to fuffend the Bxercifc of 
that Ability, or to exert it ; by giving or con- 
tributing to the Happinefs of another, or by 
giving or contributing to the contrary. And, 

A S Happinefs and Mifery are capable of 
being communicated ; fo it is in the Ufe and 
Exercife of that Capacity^ that ntor4l Good and 
jS^'/7 confifts. When it is rightly uled to the 
Produifion of H^ppinefs^ that conftitutcs mo-, 
ral Good ; and when it is abufed to the Prc^ 
duclion of Mifery y that conftitutes moral Evil ; 
fuppofing the Swbje(5t, in which that Capa- 
city refides, is qualifyM to difcern that one 
of thefe is a rights and the other a wrong hi^» 
plication^ffuch Power. I (ay, that one of 
thcfe is a right, and the other a wrong Appli- 
cation of that Power* For, 

A S we cannot but be convinced, from the 
Nature of the Thing, that Happineis is frer 
ferable to Mifery ; apd that this paufl: be thp 
Cafe, with regard to all who are capable of 
cither : fb the communicating of one of thef^^ 
mull be preferable to the other alfo. That is? 
we cannot but be convinced from the naturp 
of the Thing, that the communicating th^t 
yo another, which is equally tbe^bjedT of all 
^^//r^^^robatiojn ap^ tikipg^ is ri^ht and^W: 
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and that the communicating that to another^- 
which is equally the Obje<a of all our Aver- 
iion and Diflikc, is wroftg and evil. 

I SHALL not here enter into the Quet 
(lion ; v/hcthcrperfoMlFicioufnefsm^y not ren- 
der a Being the proper Obje<3: of Miferj, I on* 
ly confider Happinels and Milery abftraStedlyy 
trom^ny Merit ox Demerit^ which they may 
be related to ; and which may be the Ground 
of them. Andj> when they are thus abftra(3:edly 
confider'd ; then, I fay^ the communicating of 
Happinefs is an Action, which, in the nature; 
of the Thing, is worthy and agreeable ; and- 
which approves it ielf to our Underftandings ; 
and the communicating of Mifery isan Adion, 
which, in the nature of the Thing, is bafe and 
difagreeabky and wh;cb our UnderftandififiS 
cannot but difapprove. For, let but a PerfoA 
confider himjelf^ as made miferahle by another ^ 
and he will inftantly fee, that the other has 
^dted a difingenuous and difagreeable Part by 
]bim. Andlet bim turn the Tables^ andcouf 
(ider hiwfelf^ as giving Mifery to another ; and 
then he will likewife unavoidably fee, that it 
piuft, in the nature of the Thing, be equally 
jis bafe ^nd vile for h\ix\ to make another mi- 
serable, as it is for that other to maike him io. . 
^nd, op the otjier fide, let but ^ Man confir 
der himfelfj 9s made happy by another ; and 
then be will fe^, that the other h^s a<13:ed i 
Part, wbich;^ in the nature of the Thing, is 
ireally hono((r4h and Pr4ife-tpqrth\. }^^ V^ 
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him turn the Tables, and confider himfelf as 
giving Hdpjfiod's to another; and, then he can- 
pot but fee the Adion in the fame Light, It 
will unavoidably appear to him as reafondblt 
and as agreedhh^ that he Ihould comniunicate 
HappinSs to another, as that he fliould re- 
ceive Haopinefe from him. But farther, I 
obferve, that natural Good, and natural Evil 
comes under a two-fold Confideration, name- 
ly, puWci and privat-e. Publick Good is the 
Good of a Whoie^ and private Good is the 
Good of a Vurt of that Whole : When the 
Good of the Part is diJtifjH from, and Hands 
tppofed to the Good of the Whole ; publick 
and private Evil is defined after the fapie joan^ 
ner. And, 

A S Good is, in the nature of the Thing, 
preferable to Evil, (b fuhtick Good is h^kewile 
preferable to private Good, wlicn this comes 
ip competition. For, when the Cafe lb ftands, 
^s that the Good of an Individual, ^nd the 
Good of the Whole, muft of neceflity, on^ 
pr other of xhem, give pl^ce to the other ; 
then every Man's Underftanding convinces 
fiim,' that tfee' leffer Good ought in reaf7n to 
*;ive place tp the ^rf^f^r ; and that it is really 
'tter^ in the nature of the Things that onQ 
Man ihould^be denied^ or that he (hould devj/ 
"himfelf Pleafure, for the fake of the Whole ,; 
than, that the Whole fliould be denied for the 
fake of One. The cafe is the fame with regard 
to publick and private Evil, And. 
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. V%OU heace arifes the Diftilicaiod, 
Ivhich r have made betwixt moral Sknefs and 
Vnfimefs : the Terms arifuig from the right 
and the wrong AppHcation of that Pomr^ 
which is lodged in every intelligent Being, cq 
communicate Happinefs or Mifery, as afore* 
laid. So that an Ad:ion is morally good> ox 
morally evil ; and thereby becomes morally 
fit or unfit to be performed^ as it is produc- 
tive of^ or fome way or other ftands related 
to^ one 6r other of thefe. 

I N all Ca(es^ when publick Good and Evil 
doies not come into the Quedion ; there it t$ 
morally fit to QommunicAte Ha^mnefsy and mo« 
J'ally unfit to commumcate mifery^ If Hap» 
pinefs and Happinefs come iu competition j 
then it is morally fit to f refer th^ greater to 
the lefs^ Ai:kd if Milery and Mifery come io 
competition ; then it is morally fit to f refer 
the lefs to the greater. I fhall not qnter intQ 
every Queftion, which the Subje(3: may be 
liable to ; ftich as when a Man^s own Happi- 
nefs or Miftry comes into competition with ; 
the Happinefs and Mifery of another; or when 
the Happineis or Mifery of two others comes 
in competition ; and* the like. Every Man^$ 
Underftanding will inform him, wherein the 
moral Fitnefs or Unfitnefs of every Ivich Ac- 
tion does coufift ; when he has taken the Re- 
lations and Circumfiances of the Perfons and 
Actions into the Cafe. But, 
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1 F the Queftion relates to publick Godd^ 
and Evil ; then, I fiy, every Adiion, which 
upon the whole (taking in all Circumftamei 
and Confeq^uences) tends to and is produdlive 
6f tht common Felicity y is right and fit in the 
Nature of Things : And this Fitnefe I call 
moral. And every Adion, which upon the 
iphole is hurtful to Minkind^ is morally evil* 
And, 

• FORASMUCH as Man is capable of 
making a wrong Judgment in the prefent 
Cafe ; he not being always apprized of the 
Circumftances, which attend an Adion, ot 
the Confequences that follow it : Therefore, 
I fay, that every Adion, which is direHed 
and intended to introduce Happinefs^ or for the 
commote Goody is a vcrtuous Adion, whether it 
introduces what was intended by it or not : 
and every Adion, which is directed and in^ 
tended to introduce Miferjy or for the common 
Hurt ; or which is performed at the apparent 
Hazard of the Happinefs of pthers, or tne com-' 
men felicity ; every mch Adion is evil and 
vitious. So that 

VIRTUE does not confift, as fome 
have imagined, in running crofs to Nature^ 
hy preferring Mifery to Happineft ; but in a 
generous Prolecution of the Happinefs of a- 
thers\ and in denying our felves for the fake 
of othersy and for the common Tranquillity, 
Neither docs Vice <:onfifl: in following Natarfy 
byprefening Happinefs to Mifery : but in a 
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filMt monopolizing HappniSfs tp oat (elye^^ 
ad4 in (>rolcctitl[bg bur oAvn Pleiftires and De^ 
fires, when they are incohfijlent with or de^ 
firuifive of thfe Happincft of othrs^ or of thfi 
comtnon Felichj. 

I A M fenfible that there Are two, CafeS 
with regard to moral f itnefs and Onfitriefs^ 
which at firft light may fccm to have no Re- 
lation to, or be founded upon the Principles 
1 have jhei-e laid down^ viz. the makirig a 
grateful Acknowledgment of a Favour received^ 
and t.helhe\yi^g Ref^ntmeift for an hjuq done 
when a propfct occalion offers.' BUt I per- 
fiiaide mylel^ that ever jr Manj who carefully 
examines the Cale, will fee, that the foremen^ 
cioned Principles are the Ground and Realbii 
of each of thefe. For if the commitnicatini 
of Happineft wis ut^t tight ztkd p iti itfe^^ 
there could be no Foitnddiion for Gr^atitudd 
*rhat is, if there were not fomething really 
Valuable in.the Adion ; thq^i there couJd not 
oe any thing worthy of ^ur Acknowledgment 
So that the Fitnels oF the latter, has an appa- 
J-ent bependance upon the Fitnefs of the for- 
iner. And on the other fide, if the comiDiu- 
nicating of Uphappincls were not in the Na- 
ture of the Thing ?e^lly urjfic; then thertf 
Could be no Reafdn or Ground fox our Rqfenr-i 
tncnt: And confecjuently, the latter of theft 
ilecefllarily fiippofes the former, ' and is found- 
ed upon it. And, 

T H God is the Author of N^tture^ and 
Of thofe Relations which T\v\\\^s fes.xA\^ ^^ 

F ^^ 



^o another ; yet when Things are thus con- 
(lituted and thus related. Good and Evil will - 
neceffarily and unavoidably arife from the Na- 
ture and from the Relations of the Things 
themlelves, and not from the arbitrary Will 
and Pleafure of their Maker. Thus Pain will 
be evil and affliSfive; even tho God fhould de- 
termine and declare the contrary. His Deter- 
mination cannot poflibly convince us^ that 
Pain is fleafant ; becaufe we experimentally 
feel and know the contrary. And thus the 
communicating of Happinefs will, in the Na- 
ture of the Thing, be really valuable in itfelf^ 
and highly preferable to the communicating 
of Mifery ; whether God determines any thing 
concerning it, or not. 

HAVING thus remo vM what cave occa- 
fion.for the firft Complaint, by ftating the 
Notion of theTermsbefbrementionedj I now 
proceed to the 

SECOND, namely, that I have been 
f leading the Caufe of Infidelity ; by which I 
luppofe is meant Infidelity with regard to the 
Chrifiian Revelation. But furely this Com- 
plaint is as unkind^ as it is groundlefs. And 
ail that, I think, is needful for me to fay, in 
the prefent Cafe, is to requeft of the Com- 
plainers, to confider what a Complement they 
hereby pay the Chriftian Religion, by thus re- 
prefenting it as an arbitrary Inftitution ; given 
by God, not out of Kjndnejs to Mankind, but as 
ail Inflance of his abfolute Sovereignty and Do- 
^///^/p;^ over them ; which mud be the Cafe, if 

i what 
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what I have laid in my Previous Quepon^ is 
injurious to the Chriftian Rehgion. And, 

THUS much, I think, I may venture far- 
ther to (ay ; that whether the prefent Com- 
plaint againft me is juftor not, yet the giving 
luch a ReprefentAtion of the Chriftian Religion 
as aforelaid, is moft certainly />4w/ir^ the way 
to Infidelity. Tho I perfiiade my felf, that 
there is not any thing, which can ftridly and 
properly be called the Chrifiisn Religion ; but 
which may be Ihewn to be the Effed of tV/J^ 
dom and Goodnefsj and not of capricioun Hu^ 
mour and Arbitrary PleAfure. 

THE ChriftiAn Revel At ion gives us the 
moft beAutiful Reprefentation of God^ with 
regard to nis morAl ChArA^er: It fets hiiii 
forth as the Fount Ain of fVif dom and Goodnefs ; 
as the pAther of Mercys^ and the God of all 
ConfoUtions ; yea, as Love it felf And this 
leads me to enquire ; what it is, that muft 
conftitute fiich a Charader; and wherein each 
of thefe confifts. Does not Wifdom and 
Goodnefe confift in a right JppUcation of 
Kjiowledge and Power ? Surely God is not tvife^ 
becaufe he is knowing ; neither is he good^ be- 
caufe he is powerful : but he is both wife and 
good in the right Exercife of thefe; that is, 
as he applys his Knowledge and Power right- 
ly in lerving the hefi of Purpofes : namely 
/O^dnefsy and Benevolence. He is both wile 
and good, in calling a multitude of Creatux^i^ 
into Being capable of Hiippincjs *, ^tA vci ' 
plentiful Provifion of aU TYito??^ ntctV^a^^ ^ 

4 F a ^^^^' 



C 44 ] 

snake them fo. He is mercifol and loving ; in 
that he ffae\v$ t^C mod tender Reg^d to the 
fidppinefs and Well-being of his Creatures. And, 

IS this the Cafe ? Then furely it mvift be 
tfioft mondrous to iqppofe, that what I have 
&id in wy Previous ^eJHon^ is injurious tq 
the Chriftian Religion ; leeipg all that 1 have 
faidy is Qo more than the Averting and main?- 
taining Gpd's mordl Charad;er^ as afore&id^ 
And tjiercibre, 1 deiire it may be confidered | 
whether fuch a Reprefentatio|i of me, be not 
injurious to the ChrifiiaB Religion : becau^ it 
confiders the Chrifiian Revelation, as a Con^ 
tfAdi^icn to it{jslf\ by reprefenting it as ^n 
Inftitution, which is inconfiftent with the 
Cbaradcr it gives of that Being, whom i( 
claims for its Author. 

1 T is true, the religious Schemes of Chrif 
f ians are top often tmxed and compounded of 
foch Contradictions^ as aforeifaid. For in th^m 
Men are led to make a general^ acknowhpdg'* 
ment of the Wifdom and Goodnefs of God ; 
vhcn the P/irz/W^ri of thofe Schemes plainly 
reprefent him to be other wife. But, I pre- 
fume, this cannot htjuftly charged upon Chris- 
tianity itfelf ; and therefore I would defire 
thofe Men, when they interpret the Chriftian 
Rcveli^cion, to take the Nature and the Fitr 
nejs of Things into the Cafe ; or elfe they will 
be ii^ danger of o^ering Violence to the mcrd 
pharacfter of our heavenly Father. 

IF Men ivould but cont\jlt the Nature ^i\d 
^a/cf/f of TlijngSj^ iix t^^ In^mt^^ COTfcS« 
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iog the Pf0fertjs aod C(mdM0 «f the Alt9^. 
ty ; ic would preveai tiieffi from raifiog all 
thofc falfi and unvwrthj Imtfes of Gad^ wbt^li 
are too frequently pi^ureq in ibeir Minds^ 
Men are apt to Kfrm theit Con€«pi(i«iM of 
God and of his ASHons^ from what they fctf 
grand and mdgifierisl in the Vrimeif and Pat$^ 
tates of the Earfh ; eoly with thi$ Di^reiiea :. 
In Men they confider it^ z&limiHi aod ji^tit^ ; 
but when they carrv their Thpi^t^ (q Qoc^ 
they eonfider it in bim^ as bonmllt^s and i^ 
pite. 

THAT Pomf^ that ArhhrMrmfr^ that Kr- 
fentmtnt^ that hhti^ble Rtvekge^ that Ci 



^^/»r^/, &c. which ibnae earthly Memaf«k$ 
put on ; and which eemtBand the Fian^ th« 
humhle Addteffes^ thfiMfatm Fi»tUrm% asd tfai} 
j|?4x;{/i& Suhmffon of ttc^ that are uodfef ihem i 
This is that Gli^s^ which M^ looJk thro when 
they take a /^etr of their Creator. And (biiji 
has led them, not to change the Gicrj ol tk< 
incorruftihlt God itito ap I4»^ ma^ lilte^ra 
corruptible Man, an^ Co Birds and fOur-foo^ed 
^ea{ls and creepii^ l^hings; but into that^ 
which is much woicfe, namely into the Likt^ 
nefs 2iud Similitude of aQ evil Spirit : That Ss^ 
Men have reprefepted Go4 a$ under the In-r 
fluence of evil and vicious ASkOiio^ ; iiith 
as Cruelty, infatiable Revenge^ i^. which is 
the /ri^f P/(?iyn? of an evil Spirit. 

St. PJVL loldihfiCorintJjiam^ i R^^ft. 
Chap. lo. V. 20. Thai tht thinp ^V%oV ^W . 

(Gentiles /Mcrificedy thy it^f^^^ ^^\ 



C40 

not to God. That is, the Gentiles by their Sa- 
crifices addrejfed thcmfelves to Beings (real or 
fiditious) which they appreheDded to be un- 
der the Power of evil AffeHions ; and {o they 
(acrificed to Devils. And well had it been, 
if this could have been charged only on the 
Gentiles. But alas! fome ChrifiiMs have 
drawn iiich a Pidxire of the Deity ^ as makes 
him refemble the chief eft of Devils. They have 
repreiented God, as calling a Multitude of Crea- 
tures into Being, onpurpoje to make them mije- 
table. And that he might have a Colour of do- 
ing Jufiice in the Cafe, they confider him as 
placing thofe Creatures in iiich a (late, as that 
they muft necejfarilj tranfgrefs ; and then pu^ 
mjhing them eternally for that Tranlgreflion : 
than which, I think, nothing can be more 
cruel and barbarous ; it being far worfe, than 
what is commonly charged upon the Devil him* 
felf The Devil isuliially reprefented, zs tempt* 
ing Men to that which expofes them to divine 
Dilpleafiire. And b he endeavours to make 
them miferable ; but leaves it at their Choice 
whether they will fdllorv his Temptations or 
not : whereas God is confidered as ordaining to 
Mifery^ antecedent to Men's Choice. And, 

TH O thefe and the like religious Princi- 
ples refledl great Difhonour upon God with 
regard to his moral Charader, yet the Men 
of thefe Principles pretend to have the higheft 
Zjal for his Honour and Glory. And ac- 
cordingly^ if they can find a Pcrfon, who 
fAcy think has taken up f.tlfe Houoxvs c^^ x!wt 
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Deity, with regard to his jiMurdl Chdrader^ 
namely his natural Profertysy his PerfonaUtj^ 
and the like : then they open their Mouths 
like a Trumpet to proclaim iiich a one's gre^p 
Wickedmfsy as they are pleafed to call it ; and 
charge him with BUfphemj/^ and with doing the 
greateft Dijbonour to his Maker : not connder« 
ing that the Difhonour done to God, when 
confidered in his naturd Capacity, bears no 
Comparifon with that much greater Difhonouc 
done to him when confidered in his moral. 

SUPPOSE aMantobeofaAe4//)&;w^(^ 
rous Conftitution^ and that he is really zwife. 
honefi ijertuaus Man : And iuppofe any one 
ihould (ay of him, that he is mak and infirm in 
his Body \ and another fliouldfay, that he is 
z Fool ox z Kj^Ave : in both Cales the Man's 
Charadler is injured ; in the former in his 
natural^ in the latter in his moral Capacity. 
And here, I prefume, it will be allowed by all, 
that the Injury done in the former Cafe bears 
no Comparifon to the Injury done to the 
Man's Charadier in the Utter. And yet this 
is the very Cafe w it h helped to Gc?^. The 
Injury done him with regard to his natural 
Chara(9:er, is as it were nothing when com- 
pared with that much greater ^ which is done 
him in his moral. I ihall not here aggravate 
the Cafe ; but leave it to every Man's ferious 
Confideration. And, 

N O W I think, 1 begin to exceed the Bounds 
of a Letter ; and to call a Blemijb upon my 
former Performance, For will not cvqin wsa. 



